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Predigtitudie über Luf. 24, 50—53. 
(Für das Himmelfahrtzfeft.) 


Kurz und zufammenfafjfend berichtet der Gvangelift Lufas am 
Schluß feines Evangeliums die wichtige Heilstat unfers Heilandes, feine 
triumphierende Himmelfahrt, um fie dann am Anfang feines zweiten 
Buches, der Apoitelgefhichte, mweitläufiger und ausführlider zu be=- 
ridjten. Wir Haben daher jeinen furzen Beriht aus dem vollftanz 
Digeren zu ergänzen. , Er führte fie aber hinaus bis gen 
Bethania”, fo beginnt der Lert. Wenn wir feinen andern Bericht 
über die Himmelfahrt Chrijti hätten als diefen des Lufas, fo twitrde e3 
fcheinen, als habe der HErr {chon am Abend nad) feiner Auferjtehung 
feinen Triumphzug in den Himmel gehalten. Doch in der Wpojtel- 
gejchichte zeigt uns derjelbe Evangelift, daß das nicht der Fall mar. 
Dort berichtet ung Lufas, dat der HErr fich noch vierzig Tage hindurch 
feinen Süngern lebendig erzeigte durch manderlei Criveijungen. Diefe 
Erjeheinungen follten dazu dienen, die Viinger feiner Auferjtehung ganz 
gewiß zu maden. Gie follten ja Augen= und Ohrenzeugen werden bez 
fonderS DdDiefer enticheidenden Tat des Herrn. Und zugleich redete der 
Herr mit ihnen „vom Reich Gottes“ (Wpoft. 1,3); er öffnete ihnen die 
Schrift, er gab ihnen feine legten Weifungen in bezug auf ihr fo mich- 
tige Amt. An dem bvierzigiten Tage mun nach feiner Wuferftehung 
hatte SEfus feine Nünger nod) einmal in Yerufalem verfammelt. Da 
hatte er ihnen gejagt, daß fie nicht von diefer Stadt weichen, fondern 
dort vertveilen follten, bis fie die BVerheihung vom Vater empfangen 
hätten, bis der Vater fie durch die Ausgiegung des Heiligen Geijtes aus- 
geritjtet habe mit Kraft aus der Höhe. Bon Yerujalem heraus nun 
führte der HExrr feine Pinger bis gen VBethania. Er ging ihnen voran, 
und fie folgten ihm, tie fie es jo oft getan hatten, als der HErr nod 
in feiner Niedrigfeit unter ihnen und mit ihnen wandelte. Er führte 
feine Siinger hinaus aus der Stadt über den Bach Kidron, den Olberg 
Hinan. Wenige Wochen zubor waren die Jünger mit ihrem Meifter 


13 


194 Predigtftudie über Lut. 24, 50—53. 


denjelben Weg gegangen, damals, als JEfus fie nach Gethjemane führte 
zu feinem großen Leiden und Sterben. Gewwiß haben die Nünger fic) 
diefes Ganges erinnert an jenem Tage. Wie traurig war thnen damals 
zumute getwefen, mit ivie fehiverem Herzen waren jie thm nachgefolgt! 
Welch fchredliche Stunden waren für fie gefolgt, als ihr Heiland in die 
Hände feiner graufamen Feinde fiel, als ihr lieber Heiland am Kreuz 
hing, verurteilt als ein fehändlicher Verbrecher, als das ganze Volf fich 
bon ihm abiwandte, und er endlich fein Haupt in den Tod neigte und 
berfdied und ins Grab gelegt wurdel Wie fchien da alle ihre Hoff- 
nung auf ihn, als ihren Erlöfer, vorbei zu fein. Wie ganz anders war 
e3 jebt! Nun war der Heiland auferjtanden aus des Grabe finjterer 
Nacht, nun war er wieder bei ihnen; fie waren überzeugt, daß er lebe 
und alfo den Tod überwunden habe. Getrojt und guberfichtlid gingen 
fie nun mit ifm denselben Weg über den dunflen Vac Kidron hinan an 
den Olberg. Wußten fie auch nicht, was der HCrr jest borhatte, wohin 
er fie führte, er war Doch bei ihnen, der Todesüberwinder, wie jollten 
fie da fich fürchten, wie follten fie trauern! Co folgen im Chriitenleben 
auf die Stunden der Trauer und des Leide3 immer wieder Stunden des 
Troftes und der Freude, auf die Stunden, da e3 uns jcheinen will, als 
fet Der HErr uns fern getreten, als wolle oder fünne er uns nicht mehr 
helfen, al3 fet alle Hoffnung auf ihn, den mächtigen Helfer, ganz verz 
geblich, auch immer wieder Stunden, da er uns fein Gnadenantliz 
leuchten läßt, da wir feine Gnade und Hilfe wieder erfahren und fühlen, 
da unfer Herz ihm zujauchzt. Auf diefem Wege wird auch das Ge- 
{prac ftattgefunden haben, von dem uns die Apoftelgefchichte berichtet 
(1, 6—8), da die Jünger ihn fragten nach der Beit, in der er das 
Reich Ssrael wieder aufrichten werde, und der HErr ihnen antivortete, 
daß es ihnen nicht gebühre, diefe Zeit und Stunde zu willen, daß fie 
vielmehr darum beforgt fein follten, ihr Werf auszurichten, das er ihnen 
befohlen habe, daß fie jeine Zeugen fein follten in Zerufalem und in ganz 
Sudda, in Samaria und bis an die Enden der Erde. Nicht bis nach dem 
Slecen Bethanien jelbjt führte der HErr feine Jünger, fondern, wie der 
Zert meldet, nach Vethanien Hin. Auf dem Gipfel des Slbergs wohl 
machte ex halt, und dort ereignete fic) die triumphierende Himmelfahrt 
des Herren. Solange wir mit dem HErrn gehen, folange wir an fein 
Wort uns halten, auf feinen Wegen gehen, die er uns führt, und das tun, 
was er uns tun heißt, find wir ficher. Wuch wenn wir nicht immer 
iwiffen, tvie er ung führt, wenn twir feine weifen Abfichten im einzelnen 
nicht immer verftehen, der Weg, den er ung führt, ift immer die rechte 
Straße, die Straße, die endlich zum Triumph, zu feiner und unferer 
Herrlichkeit, führt. Wir befennen mit David: „Er führt mich auf 
rechter Straße um feines Namens willen.“ 

WS der HErr mit feinen Yiingern die Stätte erreicht hatte, die er 
gum Schauplaß feiner triumphierenden Heimfahrt beftimmt hatte, ftand 
er jtill, und erwartungsvoll, was nun gefdehen würde, umgaben ihn 
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feine Slinger. Und nun fit der HErr fics an, feine fidtbare Gegen- 
wart jeinen Süngern zu entziehen, fie ihnen zu entziehen bis an jenen 
großen Tag, da er wiederfommen wird, twie fie ihn gefehen haben gen 
Himmel fahren, wieder zu ihnen fommen wird in den Wolfen des Himz 
mel, in großer Kraft und Herrlichkeit. Und tvie fcheidet er von ihnen? 
Wir lefen: „Und Hub die Hände auf und fegnete fie.“ 
Der treue HErr und Heiland hebt feine Hände empor, feine Hände, die 
er am Kreuz für uns hat mit Nägeln dDurchbohren laffen, diefe feine 
Hände breitet er über die fleine Schar feiner Jünger aus, die ihn umgibt. 
Durch dies Aufheben feiner Hände, durch diefe Gejte, fegnet fte der HErr, 
fo legt er feinen Segen auf fie. MS ihren fie fegnenden Heiland, fo 
follen die Jünger ihn im Gedächtnis behalten. MS feqnender Heiland, 
fo foll er auch uns bor Wugen allezeit ftehen, uns, die wir Durch das Wort 
jeiner Apojtel an ihn glauben. Gegnend jdied der HErr von feinen 
Süngern, jeinen Segen hat er ihnen hinterlaffen, und diefer fein Segen 
bleibt bei feiner Kirche, bleibt auf ihr rubend, bis er einst miederfommt 
und feine Rirdje, feine Braut, heimholt. ,,Chriftus hat uns bei feiner 
Himmelfahrt den Segen Hinterlafien; twas fürchten wir uns vor dem 
lud? Wir find nun die Gefegneten de3 Hören.” (Brenz.) Worin 
bejteht diefer Segen? Chrifti Segen ijt nicht ein blokes Anwünfchen 
bon Gütern, fein Segen ift die fraftige Darreichung diejer Güter fjelbit. 
Alles, was er Durch fein ganzes Leben, durch feine vollfommene Gejebes- 
erfüllung uns erworben bat, befonders auch dDurd fein großes Leiden, 
Durch feinen bitteren Kreuzestod, alle die reichen Güter, die Gnade und 
Gunit feines Bater3, der nun auch unfer Vater ift, Vergebung der Sinz 
den, Leben, neues geiitliches Leben und Oeligfeit, das laßt er uns zurüd, 
das gibt und fchenft er feinen Gläubigen. Indem der HErr feqnend von 
feinen Süngern |cheidet, deutet er an, daß das Hinfort fein Gefchäft fein 
wird auf dem Thron der Majeität Gottes, uns zu jegnen mit den himme 
Kichen Gütern, feine Güter, die er in feinen für uns durdgrabenen 
Händen hält, uns mitzuteilen und angueignen. Schön betet Moos: 
„Segne mid auc, HErr SEju, der du zur Rechten Gottes fibt und 
alles in deiner Hand haft! Bch bin ein Sünder, aber deine Pinger 
waren auch Sünder. Gie find aus fündlihem Samen erzeugt worden 
wie ich, fie haben vielleicht in ihrer Jugend mutivillig gefitndigt tote ich, 
fie haben auch in deiner Nachfolge Fehltritte gemacht wie ich, du aber gez 
dachteit ihrer Sünden nicht, fondern fegneteft jie. Go gedenfe denn auch 
nicht der Sünden meiner Jugend und meiner itbertretung; gedenfe aber 
meiner nach deiner großen Barmbergigfeit um deiner Gitte millen und 
fegne mich auch, wie du deine Biinger gefegnet Haft! ... Dein Segen 
fomme alfo auf uns, und der Fluch des Gejebes, den du getragen haft, 
bleibe eiwiglich gur Ehre deiner Erlöfung von uns abgetwendet. Dein 
Segen fliege fo in uns ein, daß wir gejtärft werden, dich täglich an- 
zubeten und dir mit Freuden unter dem Leiden zu dienen, bis twir hin= 
fommen, two du bist, und deine Herrlichkeit fehen.“ Diefer Segen, den 
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Chriftus feiner Kirche ertvorben und gelajfen hat, fommt auf uns durch 
die Predigt des Coangeliums. Luther jehreibt (XIII, 620): „Wo nun 
das heilige Evangelium gepredigt wird, da geht foldes Handeaufheben 
und Segen des HCren Chrifti noch, daß es Frucht Schaffen und nicht 
umfonjt foll gepredigt werden. Und ift in der Wahrheit trojtlic, dak 
eben jebt der OErr, da er auffahren twill, feine Hände alfo aufhebt und 
feine Siinger fegnet. Denn damit twill er anzeigen, daß wir feiner Auf- 
fahrt ung troften follen, und daß er folde Auffahrt uns zum Segen und 
uns zum Beiten brauchen tvolle. Denn was bedürfte e3 folder freund- 
lichen Gebärde, fo er mit uns giirnen und ich unfer in feinem Reid 
nicht wollte annehmen? Daß er nun feine Hände aufhebt, ihnen Glüd 
und Heil zu dem neubefohlenen Amte wünfcht, das ijt je ein getvifjes 
Anzeichen, daß e3 der HErr treulich und freundlich mit ung meint, und 
wir folches Händeaufhebens und Segens immerdar genießen follen, weil 
das Evangelium gepredigt wird.“ 

„Und es gefhah, da er fie feqnete, jhied er bon 
ihnen und fubr auf gen Himmel“, 3.51, fo heikt es weiter 
im Text. Die Worte: „und es gejhah“ deuten die Feierlichfeit 
und Wichtigkeit des nun folgenden Vorgangs an. Wie mit dem Finger 
teilt der Evangeliit hin auf das, twas fich nun ereignet. Indem der 
Herr feine Hände feqnend über feine Viinger ausitredt, jcheidet er, 
trennt er fic) bon ihnen, nicht fo, daß er fich bon ihnen entfernt auf 
diefer Erde, fondern fo, daß er gen Himmel fährt, dak ex aufgehoben 
wird in den Himmel. Vor den Augen feiner Diinger, die Zeugen diefes 
twunderbaren Vorgangs waren, wurde der HErr höher und höher emporz 
gehoben, bis eine Wolfe ihn aufnahm und ihn fo den Blicken der Sünger 
entzog. Go hat, wie die Apojtelgefhichte noch näher berichtet, die Him- 
melfahrt ftattgefunden, jomweit Menjchen fie gejehen und beobachtet 
haben. Und als die lichte Wolfe den HErrn aufnahm und ihn bor den 
Blicen feiner Jünger verbarg, da hielt der HErr feinen triumphierenden 
Einzug in den Himmel, umgeben bon der jauchzenden Menge der himmz- 
hihen Heericharen, wie von dem Meffias getveisfagt ift: „Gott fährt 
auf mit Sauchzen und der HErr mit heller Pojaune. Lobfingt, Yob- 
fingt Gott! Lobfingt, Tobjingt unferm Könige!” (Pf. 47,6.7.) Im 
Triumph hat der HErr, als der Sieger und Überiwinder aller feiner 
Feinde, al3 der König den Himmel eingenommen. 

Sn den Himmel ift Chrijtus aufgefahren, das heißt, an den Ort 
der Geligen. Er ijt gegangen in das Haus feines hHimmlifhen Vaters, 
da die vielen Wohnungen find, und hat ung dort die Stätte bereitet. 
Die triumphierende Himmelfahrt de8 HEren, die er vor den Augen 
feiner Sünger vollzog, bemeilt uns, daß der Himmel nun wieder auf- 
getan ijt. WS unjer Stellvertreter ift er gen Himmel gefahren, als der 
Erftling unter denen, die gen Himmel fahren follen. Die Siinde hatte 
uns bom Himmel ausgefdloffen, aus der feligen Gemeinfhaft mit Gott. 
Durch die Sünde war die Hölle unfer Teil geworden, die Gemeinjdaft 
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des böjen Geijtes der Finjternis. Nun ift unfer Mittler und Stell- 
bertreter, Der in Diefe Welt gefommen ift, uns von der Sünde und allen 
ihren Folgen zu erlojen und die Werke des Teufels zu gerftdren, in den 
Himmel eingegangen; Gott felbit hat ihn in den Himmel aufgenommen. 
Damit ijt der Beweis erbradjt, dak das Werf der Erlöfung vollbracht, 
daß die Sünde gefithnt ijt, daß Teufel und Tod iiberwunden find, dat 
uns Menfchen der Himmel wieder offen fteht, daß dort die Stätte uns 
bereitet ijt. So gewiß Chrijtus, unfer Haupt, im Himmel it, in der 
Herrlichfeit feines Vaters, jo gewiß werden wir, die Seinen, die durd) 
feine Gnade an ihn glauben, in den Himmel fommen. Auf feine Him- 
melfahrt gründen wir getroft und freudig unfere Nachfahrt. Aus 
eigener Kraft hat er den Himmel eingenommen, als Lohn feines Verz 
Dienstes ijt er ifm zugelproden. In Chrijti Kraft, um feinettwillen 
halten wir Machfabrt. ,,Laffet auch ein Haupt fein Glied, welches es 
nit nach fich zieht?" — Qn den Himmel ift Chrijtus aufgefahren. 
Gen Himmel richten darum die Gläubigen ihre Blicke, ihre Sehnfucht. 
Sie juchen, was dDroben tit, und nicht, was auf Exden ijt. Weil Chriz 
ftuS, unjer Haupt, im Himmel eilt, fo tit nun auch unfer Wandel im 
Himmel, bon dannen wir auch warten unjers Heilandes IEju Chriiti 
(BHil. 3,20), Wir willen, daß wir Hier feine bleibende Stadt haben, 
fondern Die zufünftige fucden (Hebr. 13, 14). Bn das himmlische Wejen 
find wir mit ihm berjebt (Eph. 2,6), und darum entfagen wir immer 
mehr dem irdijchen, fündlihen Wefen, den Dingen, Gütern und Schäben 
diefer Welt, hängen unfer Herz nicht daran, jondern jhiden e3 da hin- 
ein, da pir eiwig Iwollen fein, bei Chrijto, unferm aufgefahrenen Heiland. 
Ruther (XIII, 612) jcreibt alfo: „Da ift das erfte, weil wir jehen, 
daß Chrijtus über ich gen Himmel fährt, daß wir müfjen fchliegen, Chri- 
ftus wolle mit der Welt und ihrem Reich nichts zu Schaffen haben; fonjt 
mirrde er hienteden auf Erden bleiben und fich des brauchen, twas andere 
weltliche Könige und Fürften brauchen. Aber er läßt folche3 alles hie- 
nieden und fährt Hinauf gen Himmel, da wir ihn nicht fehen. Will uns 
alfo lehren, daß mir fein Reich recht anfehen und erfennen follen, daß es 
nicht ein iweltliches Reich fet, wie die Sünger dachten, da er Geld und 
Gut und große Herrfehaften austeilen twitrde, fondern ein geijtliche3 und 
etviges Neich, da er geiltliche Gaben denen, jo in jolchem Reich bei ihm 
find, till austeilen. Denn darum darf und foll niemand ein Chrift 
tverden, daß er Dadurch zu Geld und Gut oder großen Ehren fommen 
tolle. Darum ijt die Taufe, das Predigtamt, das Saframent nicht einz 
gefebt. Chriftus ijt auch um folches weltlichen, zergänglichen, zeitlichen 
Dinges halben vom Himmel auf die Erde nicht fommen, ijt auch darumı 
nidt gen Himmel gefahren. &3 ift um anderes und Höheres zu tun, 
nämlich daß uns geraten und geholfen werde mit den etvigen Gütern, 
als da find Vergebung der Sünden, Gerechtigfeit und etwiges Leben. 
Sole Gaben follen wir bon unferm HErrn Chrifto erwarten, der nicht 
hienieden auf Erden bleiben, fondern in den Himmel fahren und da ein 
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geiftliches, unfichtbares, ewiges Reich hat anrichten wollen.“ Chrijtus 
ift gen Himmel gefahren, er ijt min im Himmel, in der Herrlichkeit 
feines Vater. Wir wiffen, wir werden ihn, jolange wir hier auf Erden 
in diefer zeitliden Hütte wandeln, nicht mehr jehen mit den Augen 
unjer3 Leibes. Das foll uns die rechte Sehnjucht nach dem Himmel 
geben, dab fir uns fehnen nach dem Ort, da wir bei dem HErrn fein 
werden allezeit. Das foll ung Luft geben, abzufheiden und bei Chrijto 
zu fein, da mir ihn fehen, an den wir hier glauben, den unjere Geele 
Yiebhat. Was fann es ung fchaden, daß mir bier noch eine fleine Zeit 
traurig fein miiffen in allerlei Anfechtungen und Trübfalen, da mir 
durch die Himmelfahrt unfers Heilandes davon gewiß geworden find, 
‚dab uns die Stätte im Himmel bereitet ijt, daß twir bald dahin fommen, 
da unfer Mittler ijt, da wir uns freuen werden mit unaussprechlicher 
Freude, da er ung teilnehmen läßt an jener Herrlichkeit, an feiner Herr= 
Yichfeit, fo groß, fo überfhiwenglih, daß alle Xeiden diejer Bert, alles 
Weh, aller Kummer, diefer Erde wie gar nichts dagegen zu rechnen fit? 

Gen Himmel ijt der HErr gefahren uns zum Trojte; das heißt aber 
nicht, daß der HErr nun in feliger Rube im Himmel jist und den Lohn 
feines bitteren Leidens und Sterbens genießt und jich bon feiner {chweren 
Arbeit ausruht in feiner Herrlichkeit und fich dabei um die Seinen auf 
Erden nicht fiimmert. Das heit nicht, daß er nun im Himmel ein- 
gefdloffen ijt und nicht mehr bei uns, den Seinen, fein und uns bei=- 
ftehen fonnte in den mancherlei Wnfechtungen diejes Leben?. Der Herr 
ijt nicht nur aufgefahren gen Himmel, fondern auch, wie der Appitel 
fagt (Eph. 4,10), über alle Himmel, auf daß er alles erfüllte. Mit 
feiner Algegenmwart erfüllt er, der Gottmenfch, alles im Himmel und 
auf Erden, und er hat uns verheißen, uns, den Seinen, daß er bei uns 
fein will alle Tage bi8 an der Welt Ende (Matth. 18,20). Er hat uns 
verheigen, daß er uns nicht Waifen lafjen, fondern wieder zu uns fom= 
men und uns zu jich nehmen twill in den Himmel, in feine Herrlichkeit. 
Wohl ift der Herr nicht mehr fichtbar bei uns, in leiblider Weife, ivie 
ex einft bei den Apoiteln war, da er bier auf Erden wandelte, aber er 
ift uns nun diel näher als damals, viel inniger mit uns vereint, nänı= 
he in feinem Wort und in feinen Saframenten. Seine Himmelfahrt 
ift eigentlich fein Abfchied von den Seinen, fondern er tritt ein in fein 
himmlifches Wefen, um uns um fo näher zu fein. 

Der Changelift Marfus, nachdem er die Himmelfahrt de3 HErrn 
mit furgen Worten erzählt Hat, jet noch Hinzu: „und fißt zur rechten 
Hand Gottes“ (Mark. 16,19). Er it, wie unfere Alten mandmal fid 
ausdrücen, nicht nur in den Himmel der Seligen, fondern auch in den 
Himmel der Majejtät Gottes eingegangen. Die Rechte Gottes ijt ja 
nach der Schrift nichts anderes als Gottes eivige Gottheit und Majeftät. 
Und wenn gejagt wird, dak Chriftus zur Rechten Gottes fibt, fo heißt 
das nichts anderes als dies, daß Chrijtus nun auch nach feiner menjd= 
lien Natur in den völligen und uneingefhränften Gebrauch feiner gütt- 
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lihen Majejtät eingetreten ijt, feiner göttlihen Majeftät, die feiner 
menfdliden Natur jehon bei feiner Empfängnis im Leibe der Jungfrau 
mitgeteilt ijt. Chrijtus, der Gottmenfd, regiert nun mit feiner gött- 
lichen Majeftat, mit feiner Almacdt, Aliviffenheit, Allgegenwart ufm., 
Himmel und Erde, und feine Macht der Hölle oder der Erde fann ihm 
twiderftehen und das hindern, twas ex -filh vorgenommen und twas er 
haben twill. Und diefer allmadtige HErr ift bon Gott gefebt gum Haupt 
der Gemeinde über alles (Gph. 1,21). WB der allmachtige König 
regiert, lenft und leitet er jeine Kirche, die Seinen, und führt fie dem 
feligen Ziel entgegen bis zu feiner lebten Zufunft am Süngiten Tage. 
WZ der OErr nach jeiner Auferftehung den Seinen den Auftrag gibt, 
alle Volfer zu feinen Süngern zu machen duch Taufen und Lehren, da 
leitet er jeine Worte aljo ein: „Mir ijt gegeben alle Gewalt im Himmel 
und auf Erden. Darum geht Hin und macht alle Volfer zu meinen 
Süngern“, und jchliegt jeine Worte alfo: „Und fiehe, ich bin bei euch 
alle Tage bis an der Welt Ende.” (Matth. 28, 18—20.) Das ift der 
herrliche Txoit, den die Himmelfahrt des HErrn uns gibt, daß unfer 
Heiland auf dem Thron der göttlihen Majejtät jibt, feine göttliche 
Majeltät nun völlig und immer gebraucht, und aiwar als der König 
feiner Kirche, ifr zum Betten, ihr zum ewigen Heil, und daß er fraft 
feiner Ulgegenwart und Gnade nun bei uns ijt, wenn wir fein Werk 
durch fein Wort treiben, bis an der Welt Ende, daß alfo feine Kirche auf 
ihn gegründet ift und in feinem Schuß jteht, fo daß auch die Pforten der 
Hölle fie nicht überwältigen werden. „Die Himmelfahrt de3 Herrn ijt 
eine der Grundjäulen der apoitolifden Predigt (Apoit. 2,53; 3,21; 
Kom. 8,34; Cph. 2,6; Kol.3,1; Hebr. 6, 19.20; 9,24 uf.) und ein 
Hauptbejtandteil des wahren apoftolifhen Befenntnifjes, wie es in ihren 
eigenen Schriften bor uns liegt. Die Gemwißheit diefer Tatfache ijt lange 
dor der fhriftligen Abfajfung der Evangelien durch das mindliche und 
fchriftliche Zeugnis der Boten Chrifti befräftigt und fann nicht dadurch 
erjchüttert werden, daß man jagt, gerade Matthäus und Yohannes, die 
Apoitel unter den Changelitten, jchtwiegen davon. Die Worte Matth. 
28,20 feben fie vielmehr voraus, und daß fie Johannes fennt und ihre 
Bedeutung mwirdigt, bezeugen Stellen wie 1 30h.2,1; 3,2, abgefehen 
bon den Stellen in jeinem Evangelium, welche allein fchon die nachtragz 
fide Erwähnung der Himmelfahrt für ihn überflüfftg machen (Boh. 14, 
234 10,287 717,2. 8),.2 1 Sutger:) 

Sn den beiden lebten Verjen jchildert der Evangeliit noch furg die 
Wirkung, welche die Himmelfahrt auf Ehrifti Finger hatte. Auch bei 
feiner Himmelfahrt hat es der HErr nicht unterlaffen, feine Jünger über 
die Bedeutung diefer Heilstatfache belehren zu lafjen. Wie bei feiner 
Geburt, wie bei feiner glorreihen Auferftehung, fo find auch bei feiner 
triumphierenden Himmelfahrt feine Boten vom Himmel gegenwärtig und 
tun fich den Züngern fund und fagen von der Tat des Heilandes. ALS 
die Yichte Wolfe den HErrn aufgenommen hatte und fich Die Dlicfe der 
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Singer der Exde wieder zumandten, da fahen fie neben fich zwei Männer 
in weißen Kleidern. Diefe Männer waren Engel, von Gott gejandt, 
und ihre Botfchaft, die fie im Namen Gottes den Jüngern überbracdhten, 
Yautete alfo: „Ihr Männer von Galilaa, was jteht ihr und feht gen 
Himmel?” Es ift jet nicht Beit, daß ihr dajteht und nrüßig gen Himmel 
faut. Der HErr hat euch befohlen, nach Zerufalem zu gehen und fein 
Werf zu tun, naddem er euch ausgerüftet hat mit Kraft aus der Höhe. 
So geht nun Hin und beginnt diefes Werf! Ihr fOnnt eS getrojt tun. 
Ejus, euer Heiland, ijt gen Himmel aufgenommen worden. Er twill 
euch nicht Waifen laffen. Er fendet euch feinen Heiligen Geijt vom 
Himmel, er ift jelbit im Wort und Saframent bei euch alle Tage, euer 
verflärter Heiland, der alle Gewalt im Himmel und auf Erden hat. 
Er felbjt wird durch euch fein Reich bauen, euer Werf zum herrlichen 
Ende hinausführen und dann wiederfommen, wie thr ihn gejehen habt 
gen Himmel fahren; er wird wiederfommen in feiner Herrlichkeit, feine 
Kirche mit Ehre und Herrlichkeit zu fronen. (Wpojt. 1, 11.) 

Von der Wirfung der Himmelfahrt und der Rede der Engel auf die 
Wpoftel jagt Lufas gunadhit: „Sie beteten ifn an“, B. 52. 
Einen übermwältigenden Eindrucd hat es auf die Apoftel gemacht, als fie 
ihren Hören langfam emporjcäiweben jahen, indem er feine jegnenden 
Hände über fie augftredte, einen übermältigenden Eindrud, als fie aus ° 
Engels Munde die Kunde hörten, dap ihr HErr gen Himmel gefahren fei. 
Sie fielen nieder auf ihre Knie und beteten den HEren an als ihren 
König und Gott. Auch durch feine majejtätifche Himmelfahrt hat fich 
Ehriftus Fräftiglich eriwiejen als den Sohn Gottes, als den wahren Gott, 
als den, der aus eigener Kraft den Himmel einnimmt und alles erfüllt 
und jich auf den Thron der Majeität fest, mit dem Vater gleicher Gott 
an Macht und Ehren. Wie mir den Vater ehren, jo follen wir den Sohn 
ehren. Wer den Sohn nicht ehrt, der ehrt auch den Vater nicht, der ihn 
gefandt hat. Göttliche Ehre, die Ehre der Anbetung, fordert auch der 
Sohn für fich, unjer gottmenfdlider Heiland. Mit Recht beten wir ihn 
an, unfern allmächtigen König und Gott. — Wie der HErr eS ihnen bez 
fohlen hatte (Apojt. 1,4), fehrten fie wieder nach Yerujalent zurid, unt 
dort die Verheipung vom Vater zu eriwarten. Und fie fehrten zuriid 
„mit groper Freude”, wie der Vert jagt. Freude, ja große 
reude erfüllte die Herzen der Viinger. Sollte uns das nicht wunder- 
nehmen? Hatte doch der HErr fie verlaffen! Hatten fie e3 doch aus 
Der Botjchaft der Engel erfahren, daß fte ihn mit ihren leiblichen Augen 
exit twiederjehen follten, wenn er erfcheinen wiirde in feiner Herrlichkeit! 
Sollten tir nicht meinen, daß Trauer, Trauer und Schmerz über den 
Abjehied und die Trennung, fie erfüllen würde? Und nun Iefen wir, 
daß große Freude ihre Herzen erfülltel Yn ihrem damaligen Zuftand 
haben zivar die Viger die Hohe Bedeutung der Himmelfahrt ihres Hei- 
lande3 in ihrem vollen Umfang wohl noch nicht verftanden. Diefes Ver- 
ftandnis fam erft, als der Heilige Geift auf fie gefommen war und fie 
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in alle Wahrheit leitete. Wher das erfannten fie, dak e3 ihnen nicht zum 
Schaden gereichen würde, daß ihr lieber Heiland nun im Himmel fei. 
Sie ziweifelten nicht im geringsten daran, daß der HErr Mittel und Wege 
finden twiirde, feine Verheipung wahr zu machen, daß er bei ihnen fein 
erde alle Tage bis an der Welt Ende. Auch unfere Herzen foll große 
Freude erfüllen über die Himmelfahrt unfers Heilandes, die ung gewiß 
macht, daß der Himmel für uns aufgetan ist, daß er die Stätte ung dort 
bereitet Hat, die uns gewiß macht, daß er jederzeit uns nahe ijt in 
jeinem Wort, daß er, unfer Himmmlifcher König, uns leitet und zu 
jetner Herrlichkeit führt, Dag nun niemand uns aus der Hand unfers 
allmadtigen Königs reißen fann und wird. 

„Und fie waren allewege im Tempel, lobten und 
preiiten Gott”, 38.53. So haben die Jünger die zehn Tage 3uz 
gebracht bis auf den Pfingittag, da fie erfüllt wurden mit Kraft aus 
der Höhe. Sie waren allewege im Tempel. Das, twas fie miteinander 
erlebt hatten, die jchiweren, {chaurigen Stunden, da ihr Heiland ge- 
fangen war in der Hand feiner bitteren Feinde und endlich am Kreuz 
bing und verfchied wie ein Miffetäter, und die darauffolgenden Stunden 
feligiter Freude, da thr Heiland auferftand aus de3 Grabes Nacht und 
ihnen jo Freundlich, fo gnädig fich offenbarte — da alles hatte ihre 
Herzen erg verbunden. Sie hielten einmütig zufammen. Gie gingen 
täglih in Den Tempel. Der Tempel war ihnen nod die Stätte ihres 
Gottesdienjtes, die Stätte der Anbetung. Wher wir hören auch, daß fie 
jonjt oft und viel beieinander waren, wohl in der Brivatwohnung des 
einen oder des andern (Xpoit. 1,13.15). Das Band, das fie gujamz 
menbielt, war ifr Glaube an ihren auferftandenen und gen Himmel ge- 
fahrenen Heiland. Go follte es bei den Chrijten stehen, daß fie in herz» 
licher Einmütigfeit miteinander lebten, daß fie fletRig wären, zu halten 
die Ginigfeit Durch Das Band des Friedens. Sind fie doch verbunden 
Durch die innigjten Bande, die es geben fann: ein HErr, ein Glaube, 
eine Taufe, ein Gott und Vater unfer aller. Wie follten fich die 
Gläubigen da nicht lieben und ein Herz und eine Seele miteinander 
fein? Und etivas von diejer Bruderliebe, von diejer Einigfeit findet fic 
auch bet allen wahrhaft gläubigen Chrijten. Nur darüber mitfjen wir 
Hagen, daß fie oft noch fo {chwach und hinfällig fich zeigt. Auch darin 
follen uns diefe Chrijten zum Vorbild dienen, daß auch wir uns gern als 
Gemeinde des HExrrn verfammeln, um Gottes Wort zufammen zu hören 
und uns miteinander zu erbauen auf unfern Glauben. — Einmütig 
waren die Siinger beieinander, und zwar Gott preifend und 
Yobend. Das war e3, was ihre Herzen beivegte, das war es, wovon 
fie miteinander redeten, fooft fie zufammenfamen, mas fie in jenen 
Tagen Großes erlebt hatten, die Leiden ihres Hetlandes und die Herr- 
Yichfeit danach; und alles, was fie davon redeten, fand feinen Abjehlug 
im Breife und Lobe Gottes. Gott hatte Großes an ihnen und an der 
ganzen Welt getan, und gwar aus lauter Güte und Barmherzigfeit. 
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Gr hatte ausgeführt von den Toten den großen Hirten der Schafe, ihren 
Herrn SEfum Chriftum, er hatte ihn erhöht und ihn zu feiner Rechten 
gefebt; mie hätten fte ihn nicht oben und preifen jollen? Wenn wir der 
großen Taten Gottes gedenken, die er durch jeinen lieben Sohn zu 
unferm und der ganzen Welt Heil getan hat, follten wir da nicht mit 
fröhficher Stimme Gott Ioben und preifen, der eS beiviefen hat und jtets 
aufs neue bemweift, daß feine Güte reicht, foweit der Himmel ijt, und 
feine Wahrheit foweit die Wolfen gehen, daß jeine Barmberzigfeit fein 
Ende hat, fondern jeden Morgen über uns neu ijt? Und nicht nur in 
der Stille follen wir das tun, nicht nur in der Gemeinde der Heiligen, 
unter unfern Griidern, fondern auch vor der Welt. Wir wollen Gott 
auch fo loben, daß wir feinen herrliden Namen verfündigen denen, die 
noch nichts bon ihm wiffen, daß wir fein Evangelium predigen unter den 
Volfern. Das ift die Yufgabe, die er den Seinen hier auf Erden gez 
geben hat, bis daß er fommt in den Wolfen des Himmels. Das tit das 
rechte Lob, das ihm gefällt, daß wir fein Wort predigen, feine Güte und 
Wahrheit verfündigen, daß das Land, die ganze Erde, feiner Güte 
voll werde. 


Am Himmelfahrtzfeft haben wir natürlich über dtefe Heilstat 
Gottes zu reden, jowohl darüber, daß und wie fie gefchehen ijt (Marf. 
16, 14 ff.; Sub. 24, 50 ff.; Wpoft. 1, 1 ff.), als auch darüber, welch eine 
hohe Bedeutung fie für unfern Glauben, unfer Leben und unjere Hoff 
nung bat. Die Bedeutung der Himmelfahrt muß natirlicgh im Vorderz 
grund unferer Betrachtung jtehen. Ehrijti Himmelfahrt ijt aunächit der 
triumphierende Abiehluß feines Werfes hier auf Erden, des Werkes 
feiner Erlöfung. Auf ihe in Verbindung mit feiner Auferstehung ruht 
die Gemwißheit unferer Crldfung. Sie zeigt ung, daß Chrijtus in Wahr 
beit den Himmel uns erworben und aufgetan, dak er uns die Stätte in 
dem Haufe feines Vaters bereitet hat. WE der Erftling derer, die in 
feiner Kraft fröhliche Nachfahrt halten follen, ijt er gen Himmel ge- 
fahren, an den Ort der Seligen. Auf feine Himmelfahrt gründen wir 
unfere Nachfahrt. — Chrijti Himmelfahrt ijt ferner der Beginn feiner 
fönigliden Herriehaft, daß er als unfer erhöhter Heiland, als der all- 
mächtige und allgegenivartige Gottmenfdh, durch Wort und Saframent 
feine Kirche hier auf Crden fammelt, erhält, regiert, Schütt und fie zu 
feiner Herrlichkeit führt. Co muß er herrfehen, bis alle Feinde zum 
Schemel feiner Fühe gelegt find und er das Reich feinem himmlischen 
Vater itberantiwortet (1 Kor. 15,25). MS unfer erhöhter König, der 
zur Rechten Gottes fibt und alles erfüllt, ift er nun in feinen Gnaden- 
mitteln bei uns alle Tage bis an der Welt Ende. — Die Stimmelfahrt 
hat auch diefe Bedeutung, daß fie unfere Herzen von der Welt und ihren 
Eitelfeiten losreikt, daß fie Augen und Herzen gen Himmel lenft, da 
Chrijtus ift, fibend auf dem Thron feiner Majeftat, auf unfer rechtes 
Vaterland, unfere Heimat. 
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Unjer Text, der furz die Himmelfahrt erzählt und auch ihre hohe 
Bedeutung andeutet, läßt fic) auf folgende Weife disponieren: Nicht 
traurig, fondern mit großer Freude fehrten die Singer nach der Himmel: 
fahrt ihres Heilandes nad Yerufalem zurüd. Auch tir fönnen und 
follen ung jeiner Himmelfahrt freuen. Warum fonnen und follen wir 
uns der Himmelfahrt unjers Heilandes bon Herzen freuen? 1. Weil er 
bet feiner Himmelfahrt feinen reichen Segen ung hinterlaffen hat. Das 
zeigen uns die zum Segnen ausgebreiteten Hände des Hören. AVS der 
fegnende Chrijtus jteht er hinfort vor feiner Gemeinde. Worin beiteht 
fein Segen? Darin, daß er vom Vater den Heiligen Geift uns jendet, 
der Durchs Wort und durch die Gaframente in uns wirft. Chriftus gibt 
uns jein Wort mit großen Scharen Cpangeliften, die er feiner Kirche als 
feine Gaben jchenft (Cph. 4, 8 ff.), und damit alle die Güter, die er 
durch fein Erlöfungswerf uns erworben hat. 2. Weil er ung nicht verz 
fajjen hat, fondern nun immer bei ung, den Seinen, ijt. &3 madjt ung 
traurig, wenn mir bon Berfonen, die uns lieb und mert find, Abfchied 
nehmen mitffen. Wir mitffen dann den Umgang diefer Berfonen ent» 
behren. Chrijtt Himmelfahrt ift fein Abfchiednehmen. Wohl hat der 
Herr feine fihtbare Gegenwart uns entzogen, aber dadurcdh ijt er uns 
nicht ferngetreten, fondern er ijt uns jebt viel näher, al3 er damals 
feinen Süngern tar, als er in fetner Niedrigfeit auf Erden wandelte. 
Gr ijt in feinem Wort bet uns mit feiner Kraft und Gnade. Er felbit 
leitet und führt, jtärft und trojtet uns, befhüßt uns bor unfern Feinden. 
DBejonder3 im lebten Stündlein ijt er bei uns und fteht uns bei, daß mir 
ihm nach gen Himmel fahren. — Oder: Die Himmelfahrt de3 HErrn. 
1. Was ihr voraufgeht. 2. Wie majeftätifch fie erfolgt. 3. Welche 
Wirkung fie auf die Jünger ausübt. — Oder: Die Himmelfahrt des 
HErrn. 1. Welch reihen Segen fie für uns gebracht hat. 2. Welch 
ernjte Mahnung fie für uns enthält. — Oder: Die Himmelfahrt Chrijti 
in ihrer hohen Bedeutung 1. für unfern Glauben, 2. für unjer Leben 
und 3. für unfere Hoffnung. — Oder: Der HErr fuhr auf gen Himmel. 
Damit 1. tut er un3 auf die himmlische Heimat, 2. wedt er in uns 
himmlijhen Sinn und 3. verbürgt er uns die hHimmlifche Vollendung. 


ae >_< 
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Without God the Holy Ghost no sinner can be saved and enter 
eternal life. True, it is Jesus, God the Son, who by His holy life 
and His innocent, bitter suffering and death, as payment of the 
penalty for our sins, has redeemed all sinners from sin, death, and 
damnation, procured for all the righteousness of God, and opened for 
all the doors of heaven. However, in order to reap the benefit of 
Christ’s redemption, the sinner must by faith in Christ, as the Son 
of God and his Savior, appropriate unto and for himself salvation 
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in Christ and remain steadfast therein to the end against the countless 
dangerous temptations to fall from the faith, temptations of his own 
corrupt flesh and blood, the wily world, and that vexatious spirit, 
the devil. 

But this no sinner can do by his own reason or strength. The 
Holy Spirit alone can and must lead him to, and keep him with, 
Christ in the one true faith. “No man,” writes St. Paul, 1 Cor. 12, 3, 
“can say that Jesus is the Lord but by the Holy Ghost.” And again, 
1 Cor. 6,11: “Ye are washed, ye are sanctified, ye are justified in the 
name of the Lord Jesus and by the Spirit of our God.” And St. Peter, 
1 Pet.1,5: “Ye are kept by the power of God through faith unto 
salvation.” 

Without the Holy Spirit and His work the precious redemption 
of the world by the life and death of Christ would be made in- 
effective and of no avail, for without the Spirit’s power no man could 
or would ever become a true believer, much less remain faithful to 
Christ for even one day. 

David well knew this. Hence his fervent prayer: “Cast me not 
away from Thy presence, and take not Thy Holy Spirit from me. 
Restore unto me the joy of Thy salvation, and uphold me with 
Thy free Spirit.” And St. Paul, in his letters, writes not only: 
“The grace of our Lord Jesus Christ and the love of God the Father,” 
but also: “the communion of the Holy Ghost be with you all,” and 
warningly entreats the believers: “Grieve not the Holy Ghost whereby 
ye have been sealed unto the day of redemption.” 

How necessary, then, how exceedingly important for all that 
would escape the wrath to come and gain eternal happiness in heaven, 
is the question to whom God is willing to grant, and what is necessary 
to receive, His Holy Spirit, and by what tokens we may discern 
whether He be dwelling and working and ruling in our hearts. 

Let us now devote our prayerful undivided attention to these 
critical questions in regard to the Holy Spirit and His saving opera- 
tions on and in human hearts. We find the answer to them in our 
text. Beseeching the Holy Spirit for His divine aid and enlighten- 
ment, we consider and apply unto ourselves: — 


A THREEFOLD IMPORTANT LESSON REGARDING THE 
HOLY SPIRIT AND HIS SAVING WORK. 


Our text teaches, 


1. That God is willing to grant His Holy Spirit to all, Gentiles and 
Jews, alike; 

2. In what manner and by what means the Holy Spirit is given and 
recewed; 

3. How a person may know whether he has received the Holy Spirit 
or no. 
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The verses preceding our text relate how God, in a special revela- 
tion, told the Apostle Peter to go to the city of Caesarea and preach 
Christ to the Roman captain Cornelius, and our text tells us how 
the Holy Spirit fell upon the assembly while they eagerly listened 
to Peter’s sermon. 

The wonderful Pentecostal events at Jerusalem, described in the 
Seripture-lesson read before, were here repeated on a smaller scale. 
The Holy Ghost descended, bestowing miraculous gifts upon the 
people gathered in the house of Cornelius, and they began, as the 
text says, “to speak with tongues,” 7. e., perhaps in Hebrew, the holy 
language, or some other language not learned before; and in doing 
so, they magnified God, they spoke of the great deeds of God, of 
Christ, and of the benefits and blessings of redemption, which Peter 
had preached to them before in their own native tongue to the glory 
of God. 

This outpouring of the Holy Spirit of Caesarea is especially 
important and remarkable for this reason: that, while at Jerusalem 
the Spirit had been shed upon the Jewish followers of Jesus, and the 
first fruits of the Jews and Jewish proselytes had been gathered, three 
thousand strong, into the newly dedicated New Testament Church of 
Christ, here at Caesarea we see the Holy Spirit coming upon persons 
belonging to the heathen Roman nation; we see here at Caesarea 
the first fruits of the Gentile world conducted in an imposing manner 
into the temple of the Christian Church. 

Even at the time it happened, this peculiar circumstance appeared 
passing strange and remarkable to Peter’s Jewish companions. Our 
text states: “And they of the circumcision” (7. e., the Jews) “which 
believed were astonished, as many as came with Peter, because that 
on the Gentiles also was poured out the gift of the Holy Ghost.” 
And, moreover, when Peter returned to Jerusalem, the Jewish be- 
lievers there expostulated with him for having had communion and 
having eaten with uncircumcised Gentiles. But when Peter rehearsed 
the whole matter and told them the story of the strange vision at 
Joppa, by which God had taught him that, although till then it had 
been considered unlawful for a Jew to keep company or come unto 
one of another nation, he should not call any man common or unclean, 
though he be a Gentile; when they heard how God Himself had 
commanded Peter to accompany the messengers of Cornelius to Caes- 
area, and to speak unto him words whereby he and his house might 
be saved, and how the Holy Spirit had been shed upon them from 
on high while Peter preached, and how Peter had confirmed their 
new-born faith in Christ by Baptism: when, I say, the Jewish be- 
lievers at Jerusalem heard Peter’s full report, they were not only 
satisfied, but delighted, and praised God, saying: “Then hath God 
also to the Gentiles granted repentance unto life.” 
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So, then, they clearly and joyfully perceived the grand truth that 
the God of their fathers, Abraham, Isaac, and Jacob, was in truth 
willing to save Gentiles as well as Jews, that the events at Caesarea 
were a divine testimonial of God’s readiness to give His grace, His 
Spirit, and every good gift necessary for salvation to all, without 
distinction of race or nationality. 

Such significant testimony God had already given thirty-three 
years before, when, soon after the Jewish shepherds had heard the 
glad tidings of the birth of the promised Savior, He led also the wise 
men from the Gentile Orient to the manger of the Christ-child by 
the wonderful star of Bethlehem. After His resurrection Christ told 
His disciples that they were to go into all the world and preach the 
Gospel to every creature, that they should be His witnesses not only 
in Jerusalem and in Judea, but also in Samaria and unto the utter- 
most part of the earth. For this purpose God on the day of Pentecost 
at Jerusalem filled them with gifts of the Spirit, and equipped them 
with the ability to speak the various languages of the world in use 
at that time. 

But as yet the apostles knew not when they were actually to 
leave the confines of Israel and go forth into other, Gentile, countries. 
Therefore Peter at Joppa received the revelation already referred to, 
bidding him to go to the Gentile captain Cornelius and preach to him 
the saving Gospel of Christ. The outpouring of the Spirit in Caesarea 
was, therefore, the watchword, well understood and heeded by Peter, 
that now the time had come to spread the Gospel broadcast among 
all the heathen nations, to go forth and gather the Gentiles also to 
the faith which is in Christ Jesus. 

Cornelius and his household are, as it were, the representatives of 
all the Gentiles who were afterwards to be evangelized, filled with the 
Spirit and His fruits, faith, charity, and hope unto life eternal. The 
outpouring of the Spirit at Caesarea was a prophetic type and picture 
of the greater harvest which was to be gathered thenceforth in all 
the world among every kindred and tongue and people and nation. 
It was the solemn and significant beginning God made in fulfilling 
in regard to the Gentile world His great Pentecostal prophecy by 
Joel: “And it shall come to pass, afterward, that I will pour out 
My Spirit upon all flesh.” 

And how wondrously God continued to fulfil this promise! In 
spite of many long, cruel, and bloody persecutions, the Gospel of 
Christ, preached by Peter and Paul and other apostles and disciples, 
spread far and wide over the length and breadth of the earth. In 
a short time Christian congregations sprang up in all parts of Asia, 
Europe, Africa, and on many islands of the Mediterranean, so that 
St. Paul, long before the end of his career, could write to the Romans: 
“I say, have they not heard? Yea, verily, their sound went into all 
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the earth and their words unto the ends of the world.” And to the 
Colossians: “The Gospel is come unto you, as it is in all the world, 
and bringeth forth fruit,” “the Gospel which ye have heard, and 
which was preached to every creature under heaven.” 

At the close of the second century the number of living Christians 
exceeded two million, while thousands upon thousands had glorified 
their Savior by a martyr’s death. And when the third century had 
rolled by, the number of martyrs had been swelled to more than 
a million, and about five million living souls confessed Christ as the 
Son of God and their Savior. 

And later, when the so-called Christian Church lay helplessly 
fettered in the dungeon of popery, God again sent forth His Spirit 
in power, and by the preaching of the Gospel, which had so long been 
buried beneath the foul rubbish-heaps of papal false doctrines, again 
prepared a blessed Pentecostal awakening for the nations on earth 
through Dr. Martin Luther and the Reformation God brought about 
through him. 

And when we consider how since then and in our day the Gospel 
has been spread and is being spread still more and more unto all 
sections of remote heathen countries, we have another striking chain 
of proofs, before our very eyes, of God’s willingness to-have the 
saving Gospel preached, and to give His Holy Spirit to any and all 
inhabitants of the earth. 

I have taken time and pains to make this point evident, emphatic, 
and impressive, because the lesson conveyed is very important and 
comforting to a sinner seeking salvation. No sinner, then, need lose 
hope when he hears and finds that he cannot by his own reason or 
strength believe in Jesus Christ or come to Him, and that the Holy 
Ghost alone can bring him to Christ and keep him with Christ in 
faith. For, as we have seen, God will have no man to be lost, and 
He is therefore willing to grant His Spirit to all. 

Now apply this great lesson to yourself, right here and now. 
Whoever you may be, of whatever nationality, Jew or Gentile, Ger- 
man, English, American, or whatever you may be, whatever be your 
station in life, whether you be rich or poor, saint or sinner: God is 
willing to grant you His Spirit, and the Spirit is ready to enter 
your heart, and sanctify and cleanse it, and fill it with grace and 
peace in Christ Jesus. So, then, down with all the barriers! down! 
Swing wide open the portals of a penitent heart and bid the Spirit 


enter. Yea, tr en 
Come, O come, Thou quick’ning Spirit, 


True God from eternity. 

Let us Thy blest grace inherit 
And our souls be filled with Thee. 
Then shall spirit, life, and light 
Dissipate our inner night. 
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But now you will want to know, and certainly ought to know, in 
what manner and by what means the Holy Spirit is given and re- 
ceived. Let us attentively consider the answer in the second part 
of our discourse. 

2. 

Many persons, when they hear that man cannot convert himself, 
cannot acquire faith and remain steadfast in Christ by his own 
power; when they hear that for all this the Spirit and His power 
is indispensably needful, they draw the conclusion that consequently 
all that they can, need, or ought to do for their salvation is simply to 
wait idly until it should chance to please God to send forth His 
Spirit and convert them. — This idea is false, woefully, fatally false. 
Although it remains true that conversion, repentance, faith, salvation, 
the coming of the Spirit, and His saving activity is not, as St. Paul 
says, “of him that willeth, nor of him that runneth, but of God that 
showeth mercy,” still you must know that God sends His Spirit not 
directly or immediately, but that He has ordained certain means by 
and through which the Spirit exerts His saving power. This medium 
of the Spirit’s power and the grace of God is none other than the 
Word of God, the Gospel of Christ Crucified. As the electric current 
flows through and along the conducting wire, as the running water 
flows on in its channel, so the quickening and refreshing power of the 
Spirit is conveyed from its heavenly source by means of the Gospel 
into the human heart. The Gospel is the brilliant and powerful lens 
by which the divine sun-rays of the heavenly Spirit are focused upon 
the spiritually dead human heart, kindling therein the Spirit-life and 
the fire of a living faith in Christ. 

Our text furnishes an instructive, illustrative example. When 
God decided to bring Cornelius and his family into the communion 
of the Christian Church, — solemnly dedicated some time before on 
the day of Pentecost at Jerusalem, — he ordered Peter, as preacher 
of the Gospel, to go to Cornelius and tell him words whereby he 
and his house should be saved. And what did Peter preach? The 
Word of God, both the Law and the Gospel. The Law; for he testi- 
fied that Jesus was ordained to be the Judge of the quick and the 
dead, of all sinners; the Judge who would at the last Great Day 
publicly condemn all impenitent, unbelieving, godless, Christless 
sinners to eternal damnation. But he then also preached the Gospel, 
the “sweetest story ever told,” proclaiming forgiveness of sin and 
peace with God by Jesus Christ, the Lord and Savior of all; how 
God had anointed Him with the Holy Spirit and power; how He 
had gone about doing good and healing those oppressed with the devil, 
and preaching the Gospel to the poor; how the Jews had slain Him 
and hanged Him on a tree; how, after His sacrifice for the sins of 
the world on the accursed tree, and after His burial, God had raised 
Him from the grave and shown Him openly to His disciples, His 
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chosen witnesses; and how all the prophets gave witness that through 
His name, whosoever believeth in Him, should receive remission of 
sins and become an heir to eternal life. 

And lo! while Peter yet spake these words, the sweet Gospel- 
message about Jesus, the sinners’ Savior, the Holy Spirit fell on all 
them which heard the Word. ; 

This vividly conveys, illustrates, and confirms the important 
lesson, plainly and repeatedly taught also by many other passages of 
Seripture: that God imparts His Holy Spirit to man by means of 
the Word, especially by the Word as it is preached and heard. Who- 
ever despises and neglects, whoever does not and will not hear and 
receive the Word, cannot receive the Spirit and hence is lost, as long 
as he persists in closing ear and heart to the Gospel. Therefore 
St. Paul says, Rom. 19,14: “How shall they believe in Him of whom 
they have not heard? And how shall they hear without a preacher? 
. .. So, then, faith cometh by hearing and hearing by the Word 
of God.” 

Now again make proper application of this lesson to yourself. 
Would you be saved? Then you must receive the Holy Ghost. Would 
you receive the Holy Ghost, and by Him faith and all that is needful 
unto salvation? Then do not despise preaching and God’s Word, 
but gladly hear, read, and learn it, devoutly praying to God for His 
Holy Spirit to bless the Word, to enlighten you, to lead you by the 
Law to a vivid realization of your sinfulness and helplessness, and 
by the Gospel to a saving knowledge and acceptance of Jesus as 
your Savior. 

Though I be neither a Peter nor a Paul, still consider me an 
apostle, a messenger of God to you to-day, as was Peter to Cornelius, 
a messenger to speak to you words whereby you should be saved. 
As a messenger of God to you I beseech you to believe in Jesus Christ 
and be saved. — And whenever you read your Bible or come to the 
house of God to hear the preaching of the divine Word, let it be 
done in the prayerful, receptive spirit of Cornelius, when he said 
to St. Peter: “Thou hast well done that thou art come. Now, 
therefore, are we all here present before God to hear all things that 
are commanded thee of God.” Then you may be certain of receiving 
God’s Spirit, and again and again experiencing His saving, quicken- 
ing, strengthening, refreshing, and comforting, faith-inspiring and 
faith-sustaining powers. 

And now, on account of the importance of the matter in hand, 
I beg of you a few moments more of your closest attention, and 
I shall have done. There remains, as third and last, but not least 
important, lesson to consider and apply, the question: Has the Spirit 
of God already entered our hearts, and is He still dwelling there? 
And whereby may we tell whether this be so or not? 
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3. 


I need hardly assure you that a person may have the Holy Spirit 
without possessing the wonderful Spirit-gifts of apostolic times. The 
so-called gift of tongues and other miraculous gifts at that time had 
the purpose of setting forth and confirming the divine origin of the 
Gospel, and of spreading it in a time when the whole world was as 
yet unconquered by, and hostile to, Christ. They were not necessary 
for the salvation of believers themselves individually. Even in apos- 
tolic times such gifts were not given to all, but only to some of the 
Christians. Later, when the Christian Church had firmly taken root 
in the various countries of the world, these miraculous gifts virtually 
disappeared. 

So do not look for the ability to perform miracles or other 
wonderful gifts in order to ascertain whether you have the Spirit 
in your hearts. You need not be disturbed to find that you cannot 
speak or sing the praises of God and Christ in Latin, Greek, or 
Hebrew, or other strange tongues, as long as you confess and glorify 
Him in the tongue or tongues you do understand and speak. The 
fact is that all true believers in Christ, whether they possess miracu- 
lous gifts or not, have received the Holy Spirit, who dwells in their 
hearts. “Know ye not,” says St. Paul of all true Christians, “know 
ye not that ye are the temple of God, and that the Spirit of God 
dwelleth in you?” And again: “Know ye not that your body is 
a temple of the Holy Ghost which is in you, and ye are not your own 2” 

Since a true and living faith in Christ is always a result of the 
operation of the Holy Spirit by means of the Gospel whereby He 
opens and enters human hearts, this true faith is in itself a certain 
sign of the indwelling of the Holy Spirit. If you are a true believer, 
you may be sure that the Spirit of God dwells within your heart. 

But how may I know whether I am a true believer in Christ? 
Aye, that is the heart of the whole question! Let us look for an 
answer to what our text says about Cornelius. By the Gospel preached 
to him by Peter the Spirit kindled true faith in his heart, and it 
became an abode of the Holy Ghost, yea, of the Triune God. With 
all his heart Cornelius received Peter’s words as God’s own message 
to and for him, and with all his heart he received Christ as His 
Savior putting his trust for salvation in Him alone. — And the new- 
born, living faith of Cornelius at once became manifest in that he 
and his household began to praise and glorify God with their tongues 
and voices. And furthermore, their faith at once began to bear the 
golden, precious fruit of a sincere and ardent love toward their fellow- 
men and the Word of God. Cornelius earnestly requested Peter to 
tarry with them as long as he might, at least, if not longer, for a few 
days more. Why? He and his household desired ardently to hear 
more and more about Jesus, their Savior, in whom they had been led 
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to believe, and whom they had learned to love. They desired to have 
their faith and joy in Christ thus strengthened and inereased. The 
Word of God had become to them more precious than gold and silver 
and sweeter than honey and the honeycomb. And, again, they were 
desirous of giving Peter more practical evidences of their heartfelt 
gratitude and love, not only toward God as the Author of their faith 
and salvation and the Giver of His Spirit to them, but also toward 
Peter, who to this end, as God’s messenger, had spoken the words 
whereby they had been saved. 

So, then, the question for all here assembled is this: Are you 
a true believer in Christ? Is the fire of faith burning on the altar 
of your soul? What think ye of Christ? Do you truly believe Him 
to be the Son of God, and do you hold Him fast as your personal 
Savior? Do you realize that without Him you are utterly, eternally 
lost? And do you put all your trust in Him, and in Him alone, 
His suffering and death, for your justification and salvation? Or 
do you still place your hope of salvation in your own righteousness, 
not realizing that they are, in God’s sight and by His own declaration, 
nothing but filthy rags? 

Again I ask, Is there true faith in your hearts? Or is your 
supposed faith a fruitless, lifeless affair of the head and the mouth? 
Has your faith borne fruit, and does it still bear the fruit of sincere 
love and affection toward Jesus, your fellow-men, and the Word of 
God? If Jesus, looking into your eyes and through them into the 
depths of your soul, should ask you, as He once asked Peter: “Lovest 
thou Me?” could you truthfully answer as he did: “Lord, Thou 
knowest all things; Thou knowest that I love Thee’? And do you 
prove your love for Christ by the love for His Word? Do you gladly 
hear and learn it? Do you prove your love for Christ by shunning 
and avoiding what is displeasing to Him? Or, while confessing 
Christ with your mouth, do you still love and serve sin, Satan, and 
the world, its empty vanities, its vain glories, its sinful pleasures 
and perishable treasures ? 

Do your words and deeds, your conversation and manner of 
living, glorify God and Christ, and reveal and proclaim louder than 
words a real, genuine faith in your heart as the dwelling-place of the 
Spirit of God? Do you walk as the children of light? Do you 
suffering, gentleness, goodness, meekness, and other Christian virtues? 
exhibit in your life the fruits of the Spirit: love, joy, peace, long- 

Such, my friends, are some of the signs and tokens by which 
you may judge yourself whether your heart has become a temple 
of the Spirit of God, or is still a dingy, unclean den of the devil. 
Tf it is the latter, oh! will you not now, ere it be too late, turn to 
God and beseech Him: “Create in me a clean heart, O God, and 
give me Thy Holy Spirit and by His power a true and living faith 
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in Christ, that I may stand in Thy judgment and be saved by the 
blood of Thy dear Son”? 

And let all that are now by God’s grace temples of the Holy 
Spirit by faith beware lest they defile God’s temple by wilful sinning, 
and grieve and drive away the Spirit from out of their hearts. Let 
all continue to use diligently the means of grace, the Word and 
Sacrament, by which the Spirit nourishes our faith and fills us with 
power and zeal in all things pleasing unto God, until we shall finally 
attain the end and aim of our Christian faith, life eternal. 

Let Thy kind Spirit in my heart 
Forever dwell, O God of love, 

And light and heavenly peace impart, — 
Sweet earnest of the joys above. 


Amen. E. Zapr. 


Leidhenrede über Pj. 23, 3. 


„Er führet mid auf redter Straße“, fingt David 
nad bitteren Lebenerfahrungen, Verfolgungen und wunderbaren rz 
rettungen. 

Gr hatte das Königreich über SSrael nicht verlangt, nicht gejucht. 
Man hatte ihn bon den Schafen gerufen und ihn, ohne nach feinen Wine 
fen zu fragen, zum König über YSrael gejalbt. Auf des Königs Ver 
langen war er an den Hof Gauls gefommen, hatte diefen in trüben 
Stunden mit fröhliden Harfentönen erheitert. Gott hatte es ihm ge- 
fingen laffen, den Niefen Goliath zu fallen. David rechnete fich das 
nicht zur befonderen Auszeihnung an. Dak man ihn jet dafür an die 
Wand fpießen wollte, ging über fein VBerjtändnis hinaus. Womit hatte 
er dieje Feindfchaft verdient? Cr ehrte den König von ganzem Herzen 
und fiirdtete fich bor Gottes Gebot. Dak er nun in die Wildnis fliih- 
ten und dort wie ein gejagtes Wild von einer Schludt zur andern 
{leiden mußte, nur um fein bißchen Leben zu retten, das war viel 
mehr, als er veritehen fonnte. Warum jolche Feind{dhaft des Fünig- 
Tichen Haufes Sauls? Warum mußte er ein fo elendes und unficheres 
Leben führen? Warum lauerte Tod und Untergang auf ihn auf allen 
Pfaden feines Lebens? Warum mußte er fein Weib Yaffen und durfte 
fih nicht einmal über deren Beraubung beflagen? Warum ftand ein 
Preis auf feinem Kopf? Was hatte er denn verbroden, um ein fold 
inneres und dugeres Weh als Lohn zu erhalten? Hatte denn Gott auf- 
gehört, gerecht zu fein? Warum wollte Gott ihn fo tief hinunterftofRen 2 
Warum führte Gott andere auf gerader Straße und betwahrte fie vor 
Leid und Trübfal, während er, David, einen Tritbfalsbedher nad dem 
andern Yeeren mußte? Warum? | 

Gott ijt ein verborgener Gott. Gr fehreibt feine Gedanken, die 
er mit uns hat, nicht an das Firmament, wo jeder fie lefen fonnte. Gr 
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führet die Seinen nad feinem Rat, gibt aber feine Erflarungen dazu, 
warum er dies fo und jenes anders macht. Alles, was er dazu fagen 
will, hat er bereits in der Heiligen Schrift offenbart. Dem follen wir 
nachforfhen und im übrigen feft glauben, daß er ung auf redter 
Straße führt. 

Auch in dem vorliegenden Trauerfalle fönnte der betriibte Gatte 
fragen: HErr, warum tuft du mir dies? Kaum bat feine Yiebe Gattin 
unter biel Bejehwerden und Krankheit einem jungen Kinde das Leben 
gefhenft, da nimmt der Tiebe Gott das Kindlein wieder zu fih. Als 
man glaubte, nun fet das Schlimmfte überitanden, da führte Gott dag 
Ehepaar noch tiefer in die Schluchten des Elends hinein. Das Kindlein 
freilich ijt im Himmel. Der Heiland hat es bald nach der heiligen Taufe 
zu ji genommen. Cr herzt und füßt e3 und Hält es da auf feinem 
Scope. Ihm ift wohl. Aber toarum vorher fo viel Angst und Schmer- 
zen und fdlafloje Nächte und bald nachher ein jo tiefes Leid? ft das 
die Straße, die der HErr die Seinen führt? Und warum mußte nah 
etiva zehn Tagen die leidende Mutter dem Sindlein folgen? Freilich, 
fie Hat e3 gut, denn fie ijt im Glauben an ihren Erlöfer verfchieden. 
Das willen wir aus ihres Mundes aufrichtigem Befenntni3. Nun Hilft 
fie dem Heiland beim Herzen und Küffen ihres lieben Kindleing. Gie 
ijt felig und auf immer mit dem Kinde bei Gott vereint. Nun geht der 
Gatte allein und einjam feine Straße weiter. Alle jeine Lieben find 
bei Gott. Auf Gottes Geheiß haben fie ihn verlafjen. Gie find heim= 
gerufen. Er wandelt nun verlajjen und traurig in diefer Fremde 
umber. Gott hat ihn in noch tiefere und trojtlofere Schluchten des 
Elends geführt. Anftatt, wie er hoffte, bergauf, ging es im Sedifchen 
bergab mit feinem Familienleben. Cine Triibjal jagte die andere. 
Raum war eine Not vorüber, fo geriet er in noch fchwerere Not. Sit das 
die Weife Gottes, die er bei den Seinen innehält? Goll man diefe 
tränenreiche Straße die rechte Straße nennen? Warum fpeift Gott ihn 
mit Tränenbrot und nimmt ihm alle irdifche Freude ? 

Troß aller Trübfal preift David feinen Gott: „Du führeft 
mid auf redter Straße um deine Namens millen.” Der 
Unglaube fabt das tvie eine fchöne PHrafe auf und jagt wohl: So muß 
ein Chrift ja reden, wenn er fonfequent bleiben will; aber in feinem 
. Herzen denkt und empfindet er anders. David war fern bon Heuchelei, 
als er den 23. Palm dichtete. In diefem Palm fchiittet er fein ganzes 
Herz aus. Das, was er da fagt, ijt feine Schönmalerei, fondern der 
innerfte Inhalt, die aufrichtigite Überzeugung feines Herzens. C8 ift 
ein Preisgefang auf Gottes gnädige Lebensführung. Er rühmt Gotte 
nad: Du führeft mi auf redter Strafe. Mag fie mir auch noch 
fo wunderlih, fo heralos, fo unberniinftig erfcheinen, mag e3 mir aud 
borfommen, al8 ginge ich gang verfehrt, als müßte mich diefe Straße 
dem ficheren Verderben entgegenführen, jo weiß ich Doch, daß e8 die 
rechte Straße ift, die du mich führft, diejenige Straße, die mich dem 
endlichen Ziele meines Dafeins, dem etvigen Leben, zuführt. Wenn ich 
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jebt auch nicht verjtehe, warum ich aus einer Kreuzesmwite in die andere 
wandern muß, warum die Nacht des Trauern3 immer tiefer und end- 
Lofer erfcheint: „Führft du mich in die Kreugesmwüften, ich folg’ und lehne 
mich auf dich; du nährejt aus den Wolfenbriijten und labeft aus dem 
elfen mich. Ih traue deinen Wunderwegen, fie enden fic) in Lieb’ 
und Segen; genug, wenn ich dich bei mir hab’. ch weiß, wen du millit 
herrlich zieren und über Sonn’ und Sterne führen, den führeft du 
zubor hinab“. 

Shr kennt die fpätere Lebensgeschichte Davids. it fein inniges 
Vertrauen auf Gottes gnädige Führung nicht in vollem Maße gerecht- 
fertigt worden? Da hat David erfannt, dag Gott ihn in allem Kreuz 
und Leid doch die rechte Straße führte, und aus diefer innigen Cr- 
fenntnig feines gläubigen Herzens hat er den 23. Palm gedichtet. 

Darin liegt ein unermeßliher Troft für alle Schwergeprüften, auch 
für den tieftraurigen Gatten, der innerhalb gehn Tagen Weib und Kind 
zu Grabe tragen mute. Debt heißt e8 mehr als jemals, fich getroft 
der Führung Gottes fügen, nicht wanfen, nicht weichen, nicht murren, 
nicht zweifeln. &3 ijt gewiblich die rechte Straße. Mag fie in diefem 
Wugenblice auch hoffnungslos ditjter und veriworren erfdeinen; mag 
das Herz todesbange werden und fragen, wie dies enden joll: e3 wird 
fih enden in Lieb’ und Segen! Alle Wege, die Gott die Seinen führt, 
find rechte Wege. Nie und nimmer führt er fie auf verfehrten Wegen. 
Das gerade möchte uns die ungläubige Welt und unfer eigenes murren= 
des Fleifch einceden, daß Gott uns verfehrt führt, daß er uns dem 
fiheren Untergang Zuleitet. Nein, nein! Hier heißt eg glauben und 
tvieder glauben und immer wieder feithalten an dem Wort des HErrn: 
Du führeft mih auf rehter Straße. Das wird fih hernacdh fehon 
herausgitellen, wenn Gott es haben will. „Tritt alles wider mich zu= 
fammen, du bift mein Heil, wer mill berdDammen? Die Liebe nimmt 
fi meiner an.“ „&3 fann mir nichts gefchehen, al8 was er hat ver- 
fehen, und was mir felig ift. Ich nehm’ es, wie er’ gibet; was. ihm 
bon mir beliebet, dadfelbe hab’ ich auch erftejt.” Weib und Rind find 
ewig geborgen beim HErrn. Und auch du Trübjalsfind mußt hinauf 
zu ihnen. Diefer Weg, den dich Gott jest führt, geht da hinaus, deinen 
Lieben nach. E8 ijt ein feliger Weg. Gott leitet dich ja an feiner Gand; 
du bist nicht berlaffen. Auf Schritt und Tritt geht er mit dir. Mit 
jedem Schritt fommit du dem Himmel näher, wird die Entfernung 
tvifchen dir und dem Himmel verfürzt, gelangst du näher an das Biel. 
Halte dich feft an Gott und fein Wort, und Gott jelber wird dich immer 
fefter und ficherer faffen, daß du des rechten Weges nicht verfehfit. 
Wenn du Gott bei dir Haft, was fragft du dann nad andern Dingen? 
Du Haft genug Schub und Troft und toirft nicht umfommen. Dann 
irjt du auch aus Hergensgrund preifen fonnen: Du führeft mich auf 
rechter Straße. „So fei nun, Seele, feine und traue dem alleine, der 
dich geichaffen hat; eS gehe, wie es gehe, dein Vater in der Höhe, der 
weiß zu allen Gachen Rat.” Amen. Tra. 
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JOHN 10, 27. 28. 


All men are sinners. Scripture says of all men: “There is no 
difference, for all have sinned, and come short of the glory of God.” 
Even those who, like the Pharisees and scribes at the time of Christ, 
fashion their walk according to the divine Law outwardly and before 
men lead an honest and upright life, must confess with the Prophet 
Isaiah: “We are all as an unclean thing, and all our righteousnesses 
are as filthy rags; and we all do fade as a leaf; and our iniquities, 
like the wind, have taken us away.” 

And the wages of sin? Thus it is written: “The wages of sin 
is death.” “By one man sin entered into the world and death by sin.” 
Being sinners, we all have deserved God’s wrath and displeasure, 
temporal death, and eternal damnation. 

Thus man, who was created in the image of God, by sin became 
a lost and condemned creature. And there is no man nor creature 
here, no angel in the heavenly sphere who was able to help us out 
of our misery. But thanks be to God: “The Son of Man is come 
to save that which was lost.” Christ, the only-begotten Son of God, 
became true man, fulfilled the divine Law in our stead, and even bore 
the punishment of our sins on the cross. When He, shortly before 
His death, exclaimed, “It is finished,” the work of our redemption 
was finished, perfectly finished. Now Christ is our Savior and Re- 
deemer from sin, death, devil, and hell. And now He wants to save 
us all, wants to lead us all out of this vale of tears, sin, and misery 
into His heavenly kingdom of everlasting righteousness, joy, and 
happiness. “For God,” as St. Paul writes to the Thessalonians, “hath 
not appointed us to wrath, but to obtain salvation by our Lord Jesus 
Christ.” And again he writes: “God will have all men to be saved 
and to come unto the knowledge of the truth.” 

Now the question arises, How can man obtain life eternal? This 
God teaches us in His Word, in the holy Bible, which He has given 
us to make us wise unto salvation. And whosoever walks the way 
which God Himself in Holy Writ has pointed out as the way to life 
will surely reach heaven. 

Christ says in our text: “I give unto them eternal life.” Of 
whom is Christ speaking? Of men, of sinners, but not of each and 
every one of them; for many walk the broad way that leads to 
everlasting destruction. No, my friends, those that obtain eternal life 
are those of whom Christ says in the preceding verse: “My sheep 
hear My voice, and I know them, and they follow Me.” Of His 
sheep Christ says: “I give unto them eternal life,” — of those who 
not only realize that they are sinners, great sinners, chief sinners, 
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lost and condemned sinners, and who not only feel truly sorry for 
their sins, but who also believe in the Lord Jesus and heed His 
gracious invitation: “Come unto Me, all ye that labor and are heavy 
laden, and I will give you rest.” Gladly they hear the voice of their 
Good Shepherd, His comforting Gospel, and cling to it in all situa- 
tions of life, in good and evil days, in days of trials and temptations, 
in days of joy and in days of sorrow. They fashion their walk accord- 
ing to His teachings, and they also follow their Good Shepherd. 
Daily they seek forgiveness with Him, they call upon Him in the 
days of trouble, and glorify Him for delivering them; they sincerely 
love their Savior, serve Him, trust in Him, honor and obey Him, 
and finally die in Him. 

Those, my friends, are the sheep of Christ, the members of the 
Holy Christian Church, the Communion of Saints. “I know them,” 
says Christ in our text. The Lord knoweth them that are His. He, 
the Omniscient, knows them with an everlasting love and provides 
for them. He knows their faults and frailties, their ailments, their 
weakness in faith, their dangers in their fight against the devil, the 
world, and their own flesh; and He helps them, and strengthens and 
protects them with His almighty power, so that even the gates of hell 
shall not prevail against them. He leadeth His sheep in the paths 
of righteousness for His name’s sake. Therefore He says in our text: 
“They shall never perish, neither shall any man pluck them out of 
My hand.” And finally, when they close their eyes in death, Christ 
fulfils the precious promise in our text: “I give unto them eternal 
life,” and graciously takes them from this vale of tears to Himself 
in heaven. This is most certainly true. No matter if they die young 
or old, suddenly or after a long illness, whenever their end comes, 
it is a blessed end, the entrance into their true home above. Re- 
member the Lord says: “I give unto them eternal life.” It is to be 
obtained not by works, but by grace, for Christ’s sake, through faith. 
The wages of sin is death, but the gift of God is eternal life through 
Jesus Christ, our Lord. 

And now, dear parents, brother and sisters, your hearts are filled 
with grief. Your beloved daughter and sister is no more. She died 
very suddenly, yea, before you knew it. None of you was with her 
when her end came. Apparently in good health, she left you Wednes- 
day morning [details here]. The news of her sudden death was a 
shock to our congregation, a shock to the whole community, especially 
to you. Your heart is bleeding, and many a tear has since coursed 
down your cheeks. But do not grieve as they which have no hope. 
He, the Lord, says to you: “Weep not. I will never leave thee nor 
forsake thee. I am with you alway, even unto the end of the world.” 
And He also was with when she died. By Baptism she became 
His child, a sheep of His flock. She was instructed in the Christian 
doctrine. From the divine Law she knew that she was a lost and 
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condemned sinner, but she also knew from the Gospel that Jesus was 
her Savior and Redeemer. She learned to pray: 

“Jesus’ blood and righteousness 

My jewels are, my glorious dress, 

Wherein before my God I stand 

When I shall reach the heavenly land.” 


She also made diligent use of the means of grace. We therefore hope 
that she remained in true faith until her last hour had come, and 
that by her death she entered the home above. 

This casket contains the remains of a young woman. In like 
manner any one of you, my young friends, may soon and suddenly 
become the victim of death. Therefore prepare to meet your God. 
Now is the time of grace. Repent ye and believe the Gospel. Seek 
ye the Lord while He may be found; call ye upon Him while He 
is near. 

O Lord, who art our Savior and Redeemer, teach us to number 
our days that we may apply our hearts unto wisdom! Amen. 


R. H. Brrr. 


Dispofitionen zu Predigten über ausgewählte Gefchichten 
aus dent Alten Leftament. 


2 
Sof. 5, 13—6, 5. 

Das Volf war bereit zum heiligen Krieg gegen die Feinde des 
Herrn. Was follte aber nun weiter gefhehen? Yofua wußte e3 nicht, 
der HErr hatte ihm feine weiteren Offenbarungen gegeben. Das war 
ihm Klar, daß e3 nötig fet, Die fejte Stadt Jericho zu erobern; aber mie 
follte daS Bolf das fertigbringen? Jericho mar eine ftarfe Fejtung, 
wohl verwahrt und verfähloffen, 6,1. &3 fehlte dem Volf an allen Mit- 
teln, eine folde Fejtung zu belagern und endlich gu erobern. Qn tiefen 
Gedanken, mit zu Boden gejenften Blicen geht Yojua eines Tages nahe 
bei Sericho, um zu überlegen, ivie er die Feftung angreifen fünne. Cr 
ift ratlos. Wher der HErr verläßt die Seinen nicht. Yofua hat eine 
wunderbare, überaus herrliche Erfeheinung. Der Fürft über das Heer 
des HErrn erfcheint ihm und verfündigt thm, twas er tun foll. 


Wie der Fürft iiber das Heer des HErrn dem Yofua erfdeint. 
Wir fragen: 
1. Werift dDiefer Fürft über das Heer Gottes? 


a. Sn fehweren Gedanfen wandelt Jofua vor den Mauern Veridjos. 
Was foll gefehehen? Wie foll er der feften Stadt beifommen? Ohne 
Bmeifel hat feine Seele zu Gott gefleht um Rat und Licht. Da erhebt 
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er den Blic, und fiehe, ein Mann fteht vor ihm, ein Krieger ijt e3 mit 
gezüctem Schiert, wie zum Kampf bereit. Sojua fennt ihn nicht, aber 
ex erfchrictt auch nicht, fondern geht mutig auf ihn zu und fragt ihn, 
ob er Freund fet oder Feind. Der Krieger antivortet nein, er jei fein 
menfchlicher Krieger, wie Sofua meint, fondern der Jürjt iiber das Heer 
des Hören. Da erkennt Yofua fofort, wer diefer Krieger ijt. Yn tiefiter 
Demut finft er in die Anie und betet ihn an und fragt, was fein HErr 
bon ihm fordere. Der HErr befiehlt ihm, wie einft Dem Mojfes, daß er 
feine Schuhe von feinen Füßen ziehen jolle, da er auf heiligem Boden 
ftehe, in der Gegentvart de3 lebendigen Gottes, VB. 13—15. Der Fürit 
der Heere Gottes, der dem Yofua erfdien, mar nicht ein gejchaffener 
Engel, fondern der befondere Engel de3 HErrn, der oft im Alten Lejtaz 
ment erwähnt wird, der Engel, der zu Abraham fam im Hain Mamre 
(1 Mof. 18), der mit Safob in Pniel rang (1 Mof. 32, 24), der dem Mofe3 
erfdien im brennenden Bush (2 Mof. 3). Gott der HErr felbit erjchien 
dem Sofua, die ziveite Perjon der Gottheit, der Sohn Gottes jelbit. C3 
hat dem Sohn Gottes gefallen, zumeilen zur Beit des Alten Bundes die 
Gejtalt eines Menschen vorübergehend anzunehmen und feinen Willen in 
diefer Geftalt den Menfchen gu offenbaren. Dadurch hat er feine Menjch- 
twerdung borgebildet. Der Sohn Gottes felbjt erfcheint dent Sofua, darum 
betet Sofua ihn an, darum muß er in tieflter Demut vor ihm ericheinen 
und feine Schuhe von feinen Füßen abtun. Darum wird auch im Tert 
diefer Engel HErr, Sehovad, genannt, 6, 2. — Einer hohen Ehre hat der 
HErr den Sofua gewürdigt. Er ijt jelbjt in menschlicher Geitalt zu ihm 
gefommen wie zu Mofes, und hat mit ihm geredet wie ein Freund mit 
feinem Freunde. Sofua follte dadırd gewiß gemacht werden, dak der 
Herr felbft, der wahre Gott, mit thm und dem Volf fei, fein eigentlicher 
Fürft und Heerführer, damit Yojua um fo getrofter das fdhwere Werk 
ausrichte, das ifm befohlen war. 

b. Diefer HErr, Yehovah, der dort von Fofua fich fehen liek, der 
Sohn Gottes, ijt in der Fülle der Zeit Menfch geworden, unfer Bruder. 
Er hat eine wahre menjchliche Natur angenommen, ward ein Menfch mie 
wir und wohnte unter uns. Durch feine Menfchwerdung hat er uns er- 
Loft aus der Getwalt des Teufels und uns zu feinem Volf gemacht. Ind 
diefer Heiland ijt min nach ferner Auferjtehung bei uns unfihtbar als 
Der Fürft der Heere Gottes, als der König und das Haupt feiner Ge- 
meinde. Gr leitet und führt ung. Wie nötig haben wir folden Schub, 
folde Führung! Wir haben mit dem Teufel und feinen Heerfcharen 
fort und fort zu fampfen. Cr mill uns unferm König twieder entz 
reifen und uns in fein Reich zurücdbringen. Gegen diefen mächtigen 
Feind find mir macht und ratlos. Uber der HErr ijt bei ung, wie er 
verheißen Hat, alle Tage bts an der Welt Ende. Bummeilen merfen wir 
aivar jeine Gnadennahe nicht, e8 fcheint, als wären wir unfern Feinden 
rettungslos preisgegeben. Aber der HErr ijt dennoch bei ung, und zur 
rechten Zeit, oft wenn die Not am größten ift, läßt er ung feine Gnaden- 
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nähe wieder fühlen und merfen. Er ijt bet uns im Wort und Safta= 
ment. Gebrauden wir nur fleißig diefe Gnadenmittel, dann ijt der 
HErr uns nahe, und in feinem Schuß find wir fiher. Wir fragen: 


2. Welches tft die Botfchaft, die diefer Fürft über 
das Heer de3 HErrn dem Sofua bringt? 

a. Wir Tefen die Votfdaft des HErrn 6,2—5. Gott berheipt e3 
dem Yojua, dak das Volf die Stadt einnehmen werde, daß feine Feinde 
thm nicht mwiderjtehen jollten. Cr jagt ihm auch, wie das gefchehen 
würde, nicht Durch des Volfes Kraft und Starfe, nicht durch Yofuas oder 
anderer Führer Weisheit und flige WAnjdlage, fondern er, der HErr, 
werde e3 tun durd ein Wunder feiner Amat. Die Kinder FSsrael 
jollten nur den Anordnungen folgen, die er ihnen gebe, dann würden 
die Mauern Yerichos fallen und die Stadt in den Vefik der Kinder 
S8rael gelangen. Mach diefen Worten verfchivand wohl die himmlische 
CrjHeinung, und Sofua eilte, die Anordnungen des HErrn ins Werk zu 
feben. Er zmeifelte feinen Yugenblid, dak es alfo gefchehen werde, wie 
der HErr ihm verfündigt hatte. 

b. Wir Chrijten find Gottes Volf. Der HErr felbit, der Fürft über 
das Heer des HErrn, hat uns fich ertvorben zu feinem Cigentum und 
un errettet aus des TeufelS Getwalt. Aber mir ftehen noch in fteter 
Gefahr. Der Satan mit jeinen Heerfdaren greift un an, um uns dem 
Hrn twieder zu entreipen. Wir haben einen jchweren Kampf zu 
fampfen, nicht mit Fleifd und Blut, jondern mit den Herren diefer 
Welt, mit den böfen Geijtern unter dem Himmel. Mit unferer Macht 
ilt Hier nichts getan, wir find gar bald verloren. Aber unfer himm- 
Kicher Heerführer ijt ftetS bet uns. Cr hat uns in feinem Wort foft- 
liche Verheipungen gegeben. Cr hat e3 uns zugefichert, daß nicht unfere 
Feinde, fondern daß tvir in jeiner Kraft den Steg dabontragen follen. 
(Sop. 10, 27. 285 Bhil. 1,6; 1 Betr. 1, 55 el. 43, 13 um.) 
Gr ijt der ewig wahre Gott; mwas er zufagt, das halt er gewiß. Er tft 
der allmachtige Gott; er fann das tun, mas er bverfpricht, und Feine 
Macht fann ihn daran hindern. — Wir follen nur in Gottes Wegen 
und Ordnungen gehen, uns im Glauben an fein Wort und feine Verz 
heißung halten, dies Wort und die Saframente fleißig und täglich ge= 
brauchen, dann müfjen auch bor ung die Mauern erichos fallen. Wir 
werden in der Kraft des HErrn den Sieg davontragen über alle Feinde; 
wir fampfen den guten Kampf und werden endlich die Krone der Ge- 
rechtigfeit aus den Händen des Fürften über das Heer des HErrn 
empfangen. 


10, 
Sof. 6, 15—27. 


Als der HErr, der Sohn Gottes, vor den Augen Yofuas ber= 
fhwunden war, da machte fic) diefer alfobald daran, da3 Wort des 
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HExrn auszurichten. Er eilte in das Lager Israels zurüd und gab den 
Prieftern und dem Bolf die nötigen Befehle. Und fiehe, das ganze Volk 
var ohne Murren auch bereit gu tun, was der HErr durch Yojua ihnen 
fundtat. Seh Tage zogen fie auf die vom HErrn befohlene Weije um 
die Stadt, V.6—14. Go war num der fiebente Tag herbeigefommen, 
an dem Serido nach dem Wort des HErrn fallen follte. Davon bez 
richtet unfer Lert. Er erzählt uns 


Die Eroberung der Stadt Jericho. 


Wir richten unfer Augenmerf 

1. auf die GlaubenStat der Kinder SSrael. 

a. Hebr. 11,30. Durch den Glauben find die Mauern Yerichos ge- 
fallen. G8 war eine Tat de3 Glaubens, die Sojua und das Volf durch 
Gottes Gnade hier getan haben. Wie toricht jchienen doch vor den 
Augen der menfdliden Vernunft die Anordnungen Gottes für die Er- 
oberung der fejten Stadt! Was jollte das helfen, daß man die Lade des 
Bundes um die Stadt trug, und daß das Volf in tiefer Stille der Lade 
folgte und ihr voranzog? Wie follte folch törichtes Spiel die Stadt er= 
obern helfen? Sole und ähnliche Gedanken find ohne Ziveifel auch 
dem SYofua und gar mandem aus dem Volf gefommen. Und als das 
Bolf nun um die Stadt 309, da zeigte fich gar feine Veränderung. Feit 
und ftarf wie immer ftanden die Mauern der Feftung. Vertwundert 
werden die Einwohner Jerihos dem Zuge der NSraeliten zugefehaut 
haben, und e3 mag wohl fein, daß am aweiten oder dritten Tage mand) 
Spottwort aus ihrem Munde gefommen ift, alZ alles vergeblich au fein 
fhien. Das alles aber ftörte das Volf nidt. Der HErr hatte es ge- 
heißen, fo zu handeln. &3 folgte dem Befehl feines Gottes, ob feine 
Vernunft es auch nicht einjehen fonnte. &3 hielt fich im Glauben an 
das Wort feines Herren und glaubte feiner Verheigung. Und endlich 
am fiebenten Tage twar die Stunde des HErrn gefommen. Auf Sofuas 
Befehl erhoben die Kinder SSrael ein großes Feldgefchrei, die Mauern 
Serichos fielen in fich zufammen, und die Stadt war in ihren Händen. 
„Alfo gewannen fie die Stadt“, VB. 20, nicht durch ihre Kraft und Stärke, 
fondern durch Gottes Kraft und Wort, daran fie fic im Glauben hielten. 
($f. 44, 4.) 

b. Wie hoch jtellt doch Gott den Glauben, den er felbit in uns wirft! 
Er felbit war e3, der durch feinen jtarfen Arm die Mauern der Stadt 
gerftorte, und Doch fchreibt er e3 dem Glauben zul Sa, feine Augen 
fehen nach dem Glauben, und er fäßt den Glauben der Seinen nicht zu- 
fhanden werden. Das haben alle Glaubenshelden erfahren: die Wpoftel 
und die erjten Chriften, die der Welt gegenübertraten, ein Luther, der 
mit dem Bapft, mit RKatjer und Neich zu fampfen hatte, und fo viele 
andere. Das erfährt jchlieglich jeder Chrift in feinem Kampf gegen 
Teufel, Welt und Fleifd. Wie gering find die Mittel, die Gott ung zu 
diefem Kampfe gibt: das Evangelium, das die weife Welt für Torheit 


Dispofitionen über Gefchichten aus dem Alten Teftament. 221 


halt in ihrer toridten Weisheit, und die Saframente, die der Welt wo- 
möglich noch beradtlider fheinen! Die Chriften, diefe geringen Leute, 
follen mit foldjen Mitteln das Reid) Satans zerjtören, die Welt für ihren 
OErrn erobern, ihr eigen Fleifch und Blut überwinden! Wie manchmal 
will eS den Chrijten felbjt unmöglich erfcheinen, befonder3 wenn der 
Hohn und Spott der Welt dazufommt!l Wie manchmal wollen auch 
Chrijten Lieber andere Mittel gebrauden, um Gottes Werk hier auf 
Erden auszurichten! Lafjen wir uns nicht irremaden! Bleiben wir 
nur im fejten Glauben an dem Wort! Die Mittel, die Gott uns ge- 
geben hat, wollen wir gebrauchen, fein Wort predigen und in den 
Schmang bringen, jein Wort dem Teufel und der Welt entgegenhalten, 
uns an dies Wort mit feinen Verheipungen im Glauben anflammern, 
und der Sieg wird unfer fein, felbjt dann, wenn wir zu unterliegen 
feinen. Der Rüngjte Tag wird es offenbar maden, daß unfer Glaube 
der Sieg ilt, der die Welt überwunden hat. — NRichten wir unfer 
Augenmerf 


2. auf das jhredlide Gericht, da3 über Jericho 
gefommen ift. 

a. Surdtbar war das Schiefal der eroberten Stadt. Alle Men- 
ihen, alles Vieh wurde mit dem Schwert getötet, BV. 21, die ganze Stadt 
verbrannt, und alles, was drinnen war, B.24; nur alle metallenen 
Gegenjtande blieben übrig und wurden dem HErrn gebeiligt, zu feinem 
befondern Dienit verwandt, B.24. Die Stadt wurde alfo dem Exrd- 
boden gleihgemacdt, ja, Sofua jprach noch einen befonderen Fluch über 
den aus, der fie wieder bauen und befeitigen wilde, 8.26. Nicht aus 
Mordluft und Zeritörungsmwut handelte das Volf YSrael alfo, jondern 
auf Gottes ausdrüdliches Gebot, V.17—19. Gotte3 Gericht war über 
die ungliclide Stadt gefommen. C3 mill uns nach unferer Vernunft 
fcheinen, als fet doch diejes Gericht zu fdiwer, zu graufam gewefen. Wir 
wollen anfangen, mit Gott zu reiten. Gottes Gerichte find immer ge- 
recht, auch wenn e3 un3 Menschen fcheinen twill, als feien fie zu jchiwer. 
Sericho hatte da3 Maß feiner Sinden erfüllt. Seine Sünden ferien 
zu Gott auf um Race. Iericho hatte von den großen Taten gehört, die 
Gott an feinem Wolf getan hatte, befonder3 von dem munderbaren 
Durchzug durch den Yordan. Und doch wandte fich feiner feiner Cin- 
toohner dem HErrn zu. Gie blieben verjtoct bis zum lebten Augen= 
blicf, bis das gerechte Gericht Gottes fie traf und fie alle vernichtete. 

b. Zur ernften Warnung hat Gott diefe Gefchichte uns aufzeichnen 
laffen, daß wir lernen uns fürchten bor feinem Zorn und nicht wider 
feine Gebote tun. Gott ift ein gnädiger und langmiitiger Gott, er hat 
oft Tange Geduld mit den Sündern, auch mit frecden, muttwilligen Sinz 
dern, die fich gegen feine Gnade verftoden. Aber er tft auch ein jtarfer, 
eifriger Gott, der die Siimde fchredlich Heimfucht, wenn feine Stunde 
fommt. Wie oft hat er das beiviefen, nicht nur an Sericho und allen 
fanaanitifhen Volfern, fondern auch fonft jo Häufig! Denfen wir nur 
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an die Sintflut, an Serufalem und dag jüdische Volk. Auch jebt fommen 
noch feine Gerichte. Wie find fie in diefer Beit über weite Länder in 
fehreclicher Weife hereingebrochen und find noch dal Auch unjer Land 
ift nicht davon verfdont geblieben. &3 ijt ein ernjtes Ding um die 
Sünde und um den Zorn Gottes, wenn man feine Gnade von fich fropt. 
Und das jchredlichite Gericht über die Sünde ijt das Gericht am Ende 
Der Welt, das die lebte Entfcheidung bringt und die Gottlojen auf etvig 
in die Hölle verdammt. Wie fünnen wir diefem Gericht entrinnen? 
Rahab wurde bei dem Gericht iiber Jericho verjdont. Wir achten 


3. auf ote Erretiung der Nahad, 


a. Das Verfprechen, welches die Kundfchafter der Nahab gegeben 
hatten, wurde von Sofua treulich gehalten. Cr gab den beiden Süngs 
fingen die Weifungen, an der Rahab zu handeln, iwie fie es ihr gelobt 
hatten. Go blieb fie am Xeben mit dem Haufe ihres Vaters, mit allem, 
twas fie hatte, B.17.22.23. Sofjua handelte nicht wie fo mance, die 
in den Beiten des Erfolges die Verjprechen vergefjen, die fie in den Tagen 
der Not und Bedrängnis gemacht haben. So foll e3 bei Chrijten fein. 
Auf der Ehriften Wort und Veripredden mu man fich allezeit verlafjen 
fonnen. Das gehört zur chrijtlichen Wahrhaftigkeit und Treue. 

b. NRahab wurde am Leben erhalten mit ihrer ganzen Familie, ja, 
fie wurde al8 ein Glied in das Volf Gottes aufgenommen und ijt eine 
der Stammütter des Heilandes geworden, B.25. Sie hatte ich zum 
HErrn gewandt. Sie war die einzige unter den Bewohnern Serichos, 
die bor dem HErrn fich firdtete, die an ihn gläubig wurde. — Go entz 
gehen wir den Gerichten de3 göttliden Bornes, auc) dem Endgericht, 
daß mir im Glauben uns halten an YEfum, unfern Heiland, der für 
unfere Sünde genuggetan und uns mit Gott wieder verföhnt hat. Wer 
im Glauben den Namen des HErrn anruft, der wird nicht zufchanden, 
der fommt nicht in das Gericht, fondern er ijt vom Tode zum Leben 
hindurdgedrungen. 


ce. Nicht nur NRahab wurde errettet, jondern duch fie auch ihre 
Verwandten. Wir Chrijten, die twir die Rettung aus den Gerichten des 
Herrn fennen, follen auch andere gu retten juchen. Wir follen aug 
andern jagen bon der Rettung, die auf dem Berg Zion vorhanden ift, 
ihnen das teure Evangelium von Chrijto bringen, dak auch fie zum 
Glauben an den Heiland fommen und durd ihn felig werden mögen. 
3 ijt jebt die Tebte Zeit. Bald wird der HErr wiederfommen zum 
legten Gericht, zum Fluch dem, der ihm flucht. Wir haben nicht mehr 
biel Zeit. Bald werden die Pojaunen der Engel tönen, vor denen diefe 
Welt in Trümmer finkt. Wie fleißig follten wir da fein, daß wir an 
unjern Heiland uns halten und auch recht vielen nod diefen Heiland 
berfiindigen, daß fie im Glauben feinen Namen anrufen und errettet 
werden! GM. 
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Outline for a Sermon on the Gospel-Lesson of 
Trinity Sunday. 
JOHN 3, 1—15. 


This text tells us that Jesus held a sermon by night to an audi- 
ence of one person: Nicodemus. The subject was a very important 
one: “How can a person enter into the kingdom of God?” Other 
terms used in the Bible for “entering into the kingdom of God” are: 
“to receive the kingdom of God,” Mark 10,15; “to see the kingdom 
of God,” John 3,3; “to inherit the kingdom of God,” Gal. 5,21. The 
penitent criminal on the cross used a similar term: “Lord, remember 
me when Thou comest into Thy kingdom.” He meant Christ’s King- 
dom of Glory — heaven, salvation. “To enter into the kingdom of 
God,” therefore, simply means to be saved. © 

The answer which Jesus gives in this sermon to Nicodemus upon 
the question, What must a person do to be saved? is: He must be 
born again, that is, he must be converted, or turned; he must be 
regenerated; his nature must be changed from what it naturally is 
by birth, if he is to be saved. 

In the passage read at the altar, Acts 16, 16—33, the jailer at 
Philippi asks the question: “Sirs, what must I do to be saved?” 
The answer given him by St. Paul and Silas was: “Believe on the 
Lord Jesus Christ, and thou shalt be saved and thy house.” 

Do these two answers agree? Paul, the great Apostle of the 
Gentiles, says: “Believe on the Lord Jesus,” and Jesus says: “You 
must be born again.” 

Let us consider, first, what induced Jesus to answer this unuttered 
question of His visitor; and secondly let us examine the answer 
itself and see how it agrees with St. Paul’s answer: “Believe on the 
Lord Jesus Christ.” 

17 


Nicodemus was a man of high social position, a man of fortune, 
learned in secular and divine law, a man of authority, to whom the 
whole nation looked up with the most profound respect. He was 
a Pharisee. The Pharisees were the most venerated, proudest, richest, 
most influential religionists of the Savior’s time. They were noted 
for their holiness, outward piety, and strict observance of the Old 
Testament laws and ceremonies; they largely made up the governing 
class, and as public instructors and self-elected arbiters of religion 
they had the majority in the great religious Council at Jerusalem, 
ealled the Sanhedrin. 

While those who came to hear Jesus usually were poor and com- 
mon people, Nicodemus was a master and honored teacher in Israel. 
Had it been known at Jerusalem that such an interview were to take 
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place, all classes would have hailed it as one of the very great events 
of that festive Passover-time. 

Conscious of his exalted position, and not wishing to court 
notoriety of an unpleasant kind, as he thought, Nicodemus came to 
Jesus not openly, but secretly, by night. 

What did Nicodemus want? That is indicated by the words he 
used in addressing Jesus, calling Him “a teacher come from God.” 
He felt that he was badly in need of information on a certain 
teaching, or doctrine, which he hoped Jesus could give him. Not 
wishing to acknowledge any ignorance on his part, he beat about 
the bush, and hesitated to state the exact doctrine which he wished 
Jesus to explain to him. The good and praiseworthy thing about his 
coming to Jesus was that he confessed Him to be a God-sent teacher ; 
he says that the miracles and mighty wonders done by Him had 
convinced him that His teaching was the doctrine of God. 

But the Savior had no need of Nicodemus’s telling Him in as 
many words what was troubling him. Being the Son of God, He 
knew it; He had all the knowledge and wisdom and omniscience 
of God Himself. Peter rightly said of Jesus: “Lord, Thou knowest 
all things.” Therefore, looking directly into the heart of Nicodemus, 
He goes straight to the seat of his visitor’s trouble, and answers his 
question before he puts it pointblank, saying: ‘Verily, verily,” truly, 
truly, “except a man be born again, he cannot see the kingdom of 
God.” “Except a man be born of water [baptism] and of the Spirit, 
he cannot enter into the kingdom of God.” “Ye must be born again.” 

The answer which Jesus gave, therefore, shows that Nicodemus 
really desired to hear what he must do to be saved. The ery of his 
heart was: “What must I do to enter into the kingdom of God?” 

Nicodemus evidently was worried about his salvation; and this 
was the best thing for him to do, for it brought him to Jesus. Any- 
thing that brings us to Jesus is the best thing for us. “What is 
aman profited if he shall gain the whole world and lose his own soul?” 

Why did Nicodemus worry?) Was he not a righteous man? Did 
not all Jerusalem know him to be a pious man? Had he not strictly 
observed all the laws of the Pharisees? Indeed, he had. Could he 
not point with pride to his upright life before men? Certainly.. What 
cause for worry, then? 

The answer is this: His conscience convinced him that his self- 
established holiness of works, although praiseworthy and even perfect 
before men, was not perfect in the eye of the all-knowing God. He 
felt that God knew more about him than his fellow-men did; that 
God examines the hidden thoughts, the desires and motives of the 
heart, as well as the words and actions. 

Not only his conscience told him this, but Jesus Himself had 
expressly said that men must have a more perfect holiness than the 
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outward righteousness of the holiest Pharisee in order to be saved. 
Jesus had said to His disciples: “For I say unto you, Except your 
righteousness shall exceed the righteousness of the scribes and Phari- 
sees, ye shall in no wise enter into the kingdom of heaven.” Thus 
Nicodemus had reached the point where he was not so certain that 
his own holiness and fulfilment were sufficient to bring him to heaven. 
His doubts and fears had grown and grown until he could stand it 
no longer. He did the wise thing and took the whole burden of them 
to Jesus, who saw them before the troubled one could express them; 
and Jesus settled the question and brought peace to his troubled mind. 

The troubled conscience and hidden self-righteousness of Nico- 
demus induced Jesus to tell him that he must be born again; He 
answered a particular question, an urgent one, though not expressed 


in words. 
Just as I am, though tossed about 


With many a conflict, many a doubt, 
Fightings and fears within, without, 
O Lamb of God, I come, I come! 


2. 


Now let us see what the answer of Jesus means, and how it 
agrees with St. Paul’s answer: “Believe,” ete. 

The answer is: “Except a man be born again, he cannot see 
the kingdom of God.” ‘Nicodemus asks: “How can a man be born 
when he is old?’ He cannot understand how a person’s nature and 
convictions and principles can be changed after he has reached his 
maturity, and become settled and fixed in his habits of thought and 
heart. Nicodemus cannot conceive of such a total spiritual change 
without a preceding bodily new birth. Jesus answers that such a 
spiritual or soul change is possible, because not human, but divine, 
godly means work it, namely, “water and Spirit.” The Sacrament of 
Holy Baptism and the message of God’s forgiveness through Christ 
are meant; “My words are spirit and they are life,” Jesus says. To 
be changed by the “Spirit” means to be changed by the Word of 
God, the preaching of the Gospel. 

How the Gospel and Sacrament can work this stupendous change 
is beyond human reason; and our learned scholar asks: “How can 
these things be?” 

This is a reasonable question, and Jesus answers it by an illus- 
tration. It is an illustration of life and death. When a person re- 
covers from a mortal illness, has not then a great change taken 
place? Yes. Similarly, he that believes the Gospel of Christ has 
spiritually recovered, has been saved from eternal death, and has 
eternal life. Now, this change from death to life, from unbelief to 
belief, is brought about by the word of Christ’s death for us. See 


15 
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vwv.14.15: “As Moses lifted up the serpent in the wilderness, even 
so must the Son of Man be lifted up, that whosoever believeth in 
Him should not perish, but have eternal life.” Jesus here mentions 
the sin, repentance, and deliverance of Israel told in the fourth book 
of Moses, Num. 21, 9. The people were on the way from Egypt 
through the desert to Canaan. They murmured against Moses and 
against God in spite of God’s loving-kindness. To show them the 
error of their ways, the Lord sent fiery, poisonous serpents among the 
people; and many of Israel died. Then the people repented and con- 
fessed: “We have sinned, for we have spoken against the Lord and 
against thee. Pray unto the Lord, that He take away the serpents 
from us.” Upon the command of God, Moses made a brass image of 
a poisonous snake, and set it upon a pole, or standard. When a bitten, 
penitent Israelite looked in faith at the serpent raised up in the 
camp, he was healed of the deadly wound and lived. What a change 
was wrought in a bitten person by his beholding the standard! From 
certain death he was transferred to life. The dying arose and re- 
joiced in their deliverance. The husband received his wife back from 
death, as it were, and the wife her husband. The hearts of the 
stricken and delivered turned from complaining to thanksgiving. 
What a tremendous change! — Just so every one poisoned by sin 
and condemned to eternal death and damnation is healed and saved 
if in faith he looks at the Son of Man, who was lifted up on the 
cross for us to behold. To behold Jesus is to believe in Him. To 
trust in Him is to be delivered from death unto eternal life. All 
sins are forgiven. For such forgiveness the believer is grateful; he 
rejoices in his deliverance and salvation; he loves God; he hates 
Him no longer. He now knows that he will enter into Ged’s Kingdom 
of Glory at the departure of the soul. What a great change! What 
a regeneration! From damnation to salvation! 

This change of the soul due to belief in the Savior is called the 
new birth, or conversion, or regeneration. “Whosoever believeth in 
Him shall not perish, but have everlasting life.’ “For God so loved 
the world — the whole world — that He gave His only-begotten Son, 
that whosoever” — every one that — “believeth in Him should not 
perish, but have everlasting life.’ The new birth therefore is sal- 
vation by faith. To be born again is to accept forgiveness, God’s 
pardon, salvation, the kingdom of God and heaven, by believing in 
the Lord Jesus Christ. 

So we see that the answer of Jesus is the same as that given by 
the Apostle Paul: “Believe on the Lord Jesus Christ, and thou shalt 
be saved and thy house.” 

Nicodemus understood Jesus. He accepted Jesus as his Savior; 
this acceptance was faith; this faith changed him. When Jesus hung 
on the cross, he confessed his love for his Savior by giving Him an 
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honorable burial. He no longer cared who saw it; he was not 
ashamed of Jesus, as he had been when he first came to Him by 
night. The love of Christ won his heart. 

Why does Jesus call saving faith the new birth? Answer: He 
wants to indicate thereby that by trust in Him the heart is turned, 
or converted, from the service of sin and Satan to the service of 
Christ. Therefore: “I am not ashamed of the Gospel of Christ; for 
it is the power of God unto salvation to every one that believeth.” 

My dear friends, let us also go to Jesus again and again. Let 
us go to Him with all our sins and broken vows. Let us trust Him 
for forgiveness and His best guidance in life and death. Let us also 
serve Him, and live for Him and unto Him, and let us confess Him. 
Then, when temporal death comes, He shall say to us: “To-day thou 
shalt be with Me in paradise.” Amen. HT Orzo; 
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Two thoughts fill your mind as you bear to the grave: you 
are sorrowful and you grieve and you weep; it seems to you as if 
a part of your own flesh were torn from you; the very fact that 
this girl was so helpless,* and that you had to do everything for her 
made her so much a part of you that the parting is so hard to bear. 
As the frail vine grows close to the tall oak and clings to it for 
support, and the two are with difficulty torn apart, so this parting 
leaves wounded hearts. And yet — and this is the other thought that 
fills your hearts— it is better for her that she has died. She is 
happier in death than in life. For since her birth she had been 
unable to walk, and was denied the things that we call the enjoyments 
of life. When young people of her age gathered together for enjoy- 
ment, her name was not written among those who were there; when 
the lists of children going to school were read, her name was missing. 

But there is one place where her name was written: Text. 

Whose names are written in heaven? Not all. In Ps. 69, 28 we 
read of names that are blotted out of the book of life, and we gather 
from this verse that such names are the names of sinners. 

But then the pages of this book must be blank, for we are all 


sinners. 
But Is. 4,3.4 we read a remarkable thing. There are names 


written in that book: and they are the names of those who are 
washed of their filth, etc. The names of those are written in heaven 


* The child was a cripple from birth. 
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whose sins have been washed away by the blood of Christ; who 
through faith in their Redeemer have forgiveness of sin. 

Therefore we say that had her name written in heaven. 
At her baptism this was done. We say of a child just baptized: 
Hymn 402,7. (German: 190,7.) And of her faith in Christ we have 
evidence. 

What is the good of having one’s name written in heaven? Dan. 
12,1 we read of great troubles, and they only shall be delivered who 
“shall be found written in the book.” Though there be trials and 
troubles without end in our life, yet the knowledge that our name 
is written in heaven is wonderful comfort — we shall be delivered 
from them. 

And in Heb. 12, 22.23: “which are written in heaven.” Is not 
that a wonderful prospect for those whose names are written in 
heaven? Let me read it again, using the name of her who lies 
dead before us: “ is come unto Mount Zion,” ete. 

Our text has reason to say: “Rejoice that,” ete. 

Let-us be in terror of sin, through which names are blotted out 
of the book of life; let us hold to our faith, that we may know that 
our names are written in heaven. Then we may write our names 
before this passage: “We are come unto Mount Zion,” ete. 

Let our prayer be: Hymn 532,5. (German: 426, 5.) 

FREDERIC NIEDNER. 


Letters to a Young Preacher. 


EIGHTH LETTER. 
Dear FRIEND AND BROTHER, — 


Results. — “No results,” — that, I believe, sums up the lugu- 
brious lines which you wrote me last week. “No results,” — no 
growth in membership, no increase in attendance, no visible upward 
trend in spiritual life; the same people with the same average of 
regularity in church attendance and communion; their characters 
apparently arrested in development, the congregation one fine example 
of arterial sclerosis, the only signs of life being pathological, as 
evidenced in much noise and fury about such small business as 
repairing drain-pipes in the parsonage or of retaining that badge 
of orthodoxy, the velvet Klingelbeutel with the ingenious contrivance 
attached which makes a penny sound like a dime. Finances are 
stagnant; Synod may perish, as far as we are concerned, and if the 
heathen want the Gospel, why do they not come to America, learn 
German or English, and attend the St. Soporifieus Church at 
State of 


> 


¢ Running on three cylinders, lubricator clogged, and 
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the head-lights burned out, —that’s your church. So many years 
of Gospel-preaching, and no results. 

Let us look more closely. 

How many marriages in the last five years? Forty-eight. How 
many divorces? None. But the American average is one divorce 
to twelve marriages. How many of your 150 young men held or 
indicted for some crime? Not one. (I do not know the American 
average, but it is higher than zero in 150!) How many lawsuits 
in which your members were involved? Two in seven years. How 
many suicides? Not one in the history of the congregation. I have 
not received these figures from you or from any one else; they are 
merely a guess; but I make bold to say that they come near stating 
the facts. If so, do not say: No results. If you have a congregation 
which in civic righteousness takes first rank as a factor in the com- 
munity, you cannot say, No results; for were it not for the sancti- 
fying power of the Gospel, there would be another story to tell. And 
is there no other fruit? Your people come to church: hundreds of 
their neighbors do not, millions of Americans do not. Your people 
attend Communion; they bring their children to Baptism; they have 
at least prayers at table; they call for you when they are sick; and 
more than one has died during your pastorate of whom you were 
convinced that he fell asleep in Christ. You teach seventeen children 
in the day-school; that in itself is a result, and will bring fruit to 
all eternity. And though your people evidently are still living in 
the bronze age in Christian giving, tell me whether the common- 
sense method of raising money has ever been attempted: the personal 
interview. We do not employ the sandbag-and-bludgeon methods of 
Romanists and certain sectarians in raising money; but remember 
that not all moneys raised by sectarian bodies for missions and beney- 
olence are raised that way; especially in the Southern denominations 
there is much giving which does not come by constraint, and the 
method which brings about those amazing results is the personal 
interview. You may never have tried it. If you haven’t, do not be 
surprised that Klingelbeutel standards prevail, and that the kingdom 
of God in foreign parts must depend, as far as your congregation 
is concerned, on the state of the weather on one Sunday a year. 
When we have lifted that twin incubus, the Klingelbeutel and the 
once-a-year offering to missions, we have scored heavily against the 
Old Adam. 

In one sense, of course, a minister should be intent upon getting 
results, and I mean visible, tangible results. He must seek results. 
The farmer and the business-man seek results, — intently, with the 
employment of every physical and mental faculty toward that end. 
The minister should be as determined to see fruits. The thought of 
them is to occupy his waking hours, he is to dream of results, all 
his training of intellect, all his faculties, his powers of speech, his 
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wit, all are to focus on results, results, — results of outward growth, 
of increasing church-attendance, of liberal giving, of a kindly and 
forgiving spirit among his members, of devotion to Synod and to 
the grandest cause in all the wide world — the spread of the Kingdom 
in heathen lands. The preacher wants results from every sermon, 
not necessarily an immediate revival of the soporific portion of his 
membership, nor any sudden upward curve in the diagram of liber- 
ality, but some definite result — one usually listless hearer at least 
this one time attentive to the end of the sermon, one sluggard be- 
coming regular in church-attendance, one child gained for the parish- 
school, one church elder softened into Christian forbearance toward 
his poor pastor, one stray visitor blanching at the threats of the 
Law and melting into silent tears under the pleadings of the Gospel.* 
I say, the thought of such results occupies the true pastor’s waking 
hours from the time he rises in the morning, they keep him walking 
his study late at night, accompany him as he walks through snow- 
drifts or drives through dust-clouds on the highway — results, results, 
RESULTS! He is at work, for “the night cometh.” He cares little 
for the conveniences and luxuries which others call “life.” He does 
not consider his health. He does not fear popular opinion, nor the 
ill will of members who oppose his best endeavors. Yet he will yield 
to unreason; he will accept unwise decisions; he will retain customs 
outgrown; he will be a fool to the foolish; he will be all things, 
unless the Word of God has drawn the line, to all men, if he but get 
results, — if he but gain hearers for the Word, workers for the cause, 
souls for eternal life. 

What, then, if results do not come? What if the numbers of 
those remain few who hear, and walk the “way” (Acts 9, 2), and toil 
to enter the strait gate? Then let the pastor say: “My meat is to do 
the will of Him that sent Me.” We are sent of Christ as truly as 
Christ was sent by the Father. Let ours be the full devotion of Him 
who, during the years of His sojourn with His people, saw so little 
results that John summarizes His entire career in the words: “He 
came unto His own, and His own received Him not.” Yet He knew 
that His cause must prevail. When the Greeks in the Temple in- 
quired after Him, He spoke to His disciples of the great fruit that 
the Gospel should win from among the nations: “I, if I be lifted 
from the earth, will draw all men unto Me.” And referring to the 
harvest-field in unbelieving Samaria, He said: “He that reapeth re- 
ceiveth wages, and gathereth fruit unto life eternal, that both he 


* An English preacher once complained to an older brother of the 
fruitlessness of his ministry. “But,” expostulated the older man, “you 
surely do not expect a conversion from every sermon?!” “No, of course 
not,” said the young man, and like a flash the old pastor replied: “Ah, 
and you still ask why you can see no progress?” 
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that soweth and he that reapeth may rejoice together.” How if the 
early missionaries to heathen lands had become discouraged by the 
many years of fruitless labor? For forty years the first messengers 
to India toiled without gaining a single convert. Missionaries enter- 
ing the field in early manhood, laboring faithfully all their lives, 
and then returning as gray-bearded men with not one convert to 
report to the church that had sent them! Our Confessions say that 
this is the universal experience of the Church: “We see that God 
gives His Word to one locality, but withholds it from another, takes 
it away from one and permits it to remain in another; one person 
is hardened and blinded, the other, in equal guilt, is converted,” ete. 
Who shall enter into the counsels of the Almighty? Who shall deter- 
mine why seasons of spiritual unfruitfulness alternate with seasons 
of rich returns? Ours is the duty to “preach the Word in season and 
out of season, to reprove, rebuke, exhort with all long-suffering.” In 
this sense we shall say that the preacher who looks to results has not 
the proper conception of his office. Yea, though it be a paradox, we 
must say that the preacher must not at all be concerned about results! 
For though one plant and the other water, it is the Lord that giveth 
increase. Our duty, not to achieve results, but to labor faithfully; 
and if we so labor, “in due season we shall reap, — if we faint not.” 
cs * * 


Joint Prayers. — It is difficult, as you say, to make members of 
the Reformed denominations understand our position on joint prayers. 
They, as a rule, lack a comprehension of certain basic factors that 
enter into the discussion. If we say: “Joint prayers presume Chris- 
tian fellowship,” they are nonplussed, because the idea of Christian 
fellowship is understood to mean no more than community of inten- 
tion to “lead the Christ-life,” to “serve Christ,” each in his own way. 
Where they see an effort to “exalt Christ,” they declare themselves 
in “Christian fellowship.” Recently I had a discussion with a 
Y.M.C. A. secretary on this question. After an hour’s patient effort 
I had not advanced him one step in comprehension. “Why, of course,” 
he would say, “we are in Christian fellowship with all who exalt Jesus 
Christ, whether Protestant or Catholic. Even with the Jews who hold 
membership cards in this branch — and 60 per cent. of the members 
here are Catholics or Jews — we have Christian fellowship, for do we 
not try to bring them into touch with the Christ-life?” “But you do 
not look upon them as members in the essential sense, — in the sense 
that they stand for the religion and principles of the Y. M.C. A.; 
you do not rate them as such, they do not vote, cannot hold office; 
so, after all, you apply a religious test, and those who cannot or do 
not desire to have religious communion with you are not accepted 
into such communion, — you do not fellowship them.” “No, in that 
sense, of course, they are not members at all, but merely pay for 
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the privileges, as one may go into a Turnverein swimming-pool and 
take a bath without becoming members or at all responsible for the 
Verein, — and still, do we not try to bring Christianity into the lives 
even of Jews by maintaining the ‘Y’ for their improvement in eitizen- 
ship?” — and much more to the same effect, until it was quite clear 
that all I had said was so much Syriac to him. 

Nevertheless, it does seem possible that at any rate this matter 
of promiscuous praying should be explained to the satisfaction of 
a Reformed church-man. Though it will require some time and 
patience, you ought to be able to convince your Presbyterian neighbor 
that our position is at least grounded in Bible-doctrine and in good 
common sense. During the late war a meeting was held in Cape 
May, N.J., in which the various denominations united with the 
soldiers there encamped in worship and prayer. A Presbyterian 
preached, and the Roman Catholic priest concluded the service. It 
was announced that he was to close with the benediction. But, in- 
stead, he led in the Lord’s Prayer and a prayer to Holy Mother Mary. 
He and the Roman Catholics present also made several signs of the 
cross. The Presbyterian reporter said, with some asperity: “In a united 
work this showed poor taste on the part of the Romanists to introduce 
an element offensive to Protestants.” Now, it seems to me that it 
might not be difficult to persuade your Presbyterian neighbor that 
the Roman priest and his parishioners were quite right in saying 
their prayers as they are wont to do, and to make no concessions to 
the occasion. Why should a conscientious Romanist put his convic- 
tions into his pocket for the sake of those among whom he worships? 
By what definition can the term “poor taste” be made to fit the 
present instance? Shall one be guided by dictates of social amenity, 
or comply with sentimental desires for an outward show of brother- 
liness, when it is a matter of speaking to one’s God? 

But the incident makes clear the weakness of the unionistie 
position. Roman prayers to Mary, making the sign of the cross, 
genuflections, ete., are offensive to Protestants, hence they must be 
eliminated from joint prayer. What else is offensive? Would it be 
“good taste” to make reference, in such prayers, to the Lutheran 
doctrine of the Lord’s Supper? Would it be right to implore the 
mercies of God in Christ when a large part of the audience believes in 
salvation “on the level and by the square”? Offensive —indeed! Is 
not Christ a rock of offense? Has He not come to bring division? 

Some ten years ago I attended a joint conference arranged for 
the pastors belonging to two synodical bodies which had been sepa- 
rated through a violent doctrinal controversy some forty years ago. 
(Neither of the conferences belonged to the Missouri Synod.) As 
some of us stood at a window of the church-basement, one of the 
pastors of the other faction approached us, and, bending his Read 
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to one side, smiling blandly, and advaneing with finger-tips lightly 
pressed together, said: “We have talked over the question of how 
to open the meeting, and we have concluded to ask Rev. to open 
with a tactful prayer.” This meant that the prayer was to contain 
nothing that would offend either party. The expression of conviction 
was to be withheld, for the sake of harmony and good feeling. The 
Almighty and Omniscient One was to be addressed with the under- 
standing (unexpressed), “Thou, Lord, of course knowest that I would 
fain speak Thy truth, which I am sworn to proclaim, but, O Lord, 
Thou seest how tactless that would be, therefore deign to lend Thine 
ear to our somewhat denatured petition, lest we offend those who 
have departed from Thy truth.” And so it ought to be clear to any 
one who gives sincere thought to the matter that any prayer in which 
we are asked to join those who speak not from the same faith as we, 
or in which we are asked to withhold an expression of conviction, 
or by the participation in and utterance of which we are to treat as 
immaterial those articles of faith in which we differ, cannot be pleas- 
ing to God. For if joint prayer signifies anything, it signifies the 
spiritual unity of those who pray; and if the words of Christ that 
we must worship “in spirit and in truth” mean anything at all, they 
mean that our prayers must indeed be spoken with no denial, explicit 
or implicit, of those truths which His Spirit has taught us, and con- 
fession of which is the supreme commission of our Lord. 


I do not know whether your Presbyterian will accept this line 
of reasoning. My experience is that an explanation of our position 
on joint prayer and worship is welcome to our Reformed neighbors, 
and that they honor the sincerity of our convictions when they have 

eard us. I have heard from a number of our pastors who made use 
of the opportunity they had to enlighten Reformed preachers on this 
point, and each of them says that the reply was, substantially, this: 
“Under no circumstances would we desire to have you violate your 
conscience; nor can it be denied that the logie of your position is 
unassailable. I am glad you have spoken so plainly about the matter, 
I understand your position, though your and our conceptions of what 
constitutes Christian fellowship do not agree.” 

Let me close this chapter with two observations: 1) Never, in 
discussing our stand on union services, joint prayers, interdenomi- 
national movements, ete., fail to set forth our doctrine of the Com- 
munion of Saints and the Invisible Church. It is a captatio benevo- 
lentiae to which not the slightest odium of ignoble flattery can attach, 
and is a profession of the glorious truth concerning the Church 
Catholic which the Reformation has again brought to light. 2) As 
for joint prayers, remember that He in whose name we pray is the 
Truth, and that the God whom we worship is the God of Truth, and 
that promiscuous prayer is so evident a violation of the Christian’s 
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innermost principle of spiritual life that the simple Lutherans of 
Reformation days suffered banishment, tortures, and death rather 
than give even a semblance of denial by compliance with the demands 
that they worship in forms which implied a concession to error. We 
have, in our confessional position, a heritage bought by unspeakable 
sufferings and more than one bloody martyrdom of those who bore 
the first brunt of the counter-Reformation; and the first step towards 
sacrificing this inheritance is promiscuous prayer. In these days of 
rising tide against confessionalism it is well that we remember the 
obligations which we owe to the past and to posterity. 
* * * 


The Odd-Fellows are a typical lodge, as a glimpse at their pub- 
lieations will show. The Odd-Fellows’ Pocket Manual says, p. 320, 
under “Qualifications for Membership,” that a belief in a Supreme 
Being is demanded. Hence there is a religious test. But the purpose 
of the order is to unite men of all creeds, whether Christians, Jews, 
or Mohammedans, in a universal brotherhood, p. 129. There are 
prayers, but the name of Jesus Christ is not mentioned, nor do we 
find any reference to His mediatorship. See also English District 
Report, 1919, p.32f. Stevens’s Cyclopedia of Fraternities, p. 255, 
says: “The Jew therefore, the Mohammedan, and the Christian are 
alike eligible to membership.” Concerning all who died in the lodge, 
the words of the dirge read: 

Here another guest we bring; 
Seraphs of celestial wing, 
To our fun’ral altar come — 
\ Waft our friend and brother home. 
(Manual, Appendix, p. 122.) 


It is possible that the lodge in your town has appointed as 
chaplain a Reformed preacher who of his own accord introduces 
the name of Jesus in the prayers, as is done, without authorization, 
in some Masonic lodges. However, no members of the order will 
deny that there are set forms of worship, and that there are promis- 
cuous prayers from which there must be no variation (Manual, p. 166: 
“Using none other than the prescribed form”), — Christians and non- 
Christians uniting in worship, members of all sects and of none bury- 
ing their differences and treating one another on the basis of religious 
fellowship in the lodge. 

When you deal with your man, you must urge the point that 
religious communion in a society which does not accept Jesus Christ 
as God and Savior, and whose prayers are, therefore, offered to an 
idol, is a denial of Christianity and an offense against the blood 
of Christ. One of the strongest texts against lodgery in the Bible 
is Matt. 11,27: “No man knoweth the Son but the Father; neither 
knoweth any man the Father save the Son, and he to whomsoever 
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the Son will reveal Him.” This text declares that there is simply no 
knowledge of the Father except through Jesus Christ. Hence all who 
reject the Son have no God, as is expressly said 2 John 9: “Whoso- 
ever abideth not in the doctrine of Christ hath not God.” Hence the 
“Supreme Architect of the Universe” (of the Masons) and the 
“Supreme Grand Master of the Universe” and “Almighty God” of 
Odd-Fellowship, worshiped in the lodge by “Jews, Mohammedans, and 
Christians” (Manual, p. 127), is a mere figment, and as truly an idol 
as were Jupiter and Mercury of old, concerning whom see Acts 14, 15. 
If there is any after-glow of Christianity left in your interlocutor, 
he will be silenced by these texts. He will understand that he must, 
not on account of any synodical ruling or practise, but from the 
very nature of the case, choose between the Church of Christ and 
the lodge. He cannot consistently belong to the lodge, which requires 
no repentance and no faith in the Mediator Christ as proof of a right 
relation to God, and at the same time belong to the Church, which 
pronounces sentence of damnation upon him who does not confess 
his faith in Jesus as the only Revealer of the Father. You may 
have some trouble in convincing a lodge-man that he must sever all 
connection, also the business-connection (insurance), with the lodge; 
not that you cannot convince him, but it may require some time and 
patience; but as to the unchristian character of lodge-worship and 
lodge-religion, that, believe me, is not a difficult thing to prove very 
speedily to the mind of any one who has yet some spiritual light, 
though it were but a scintillula, abiding in him. 

Ceterum censeo, get the man to attend church before you argue 
the lodge with him. 


* * 


Records of Congregational History. — You are not far from the 
truth when you say that too little attention has been paid in the past 
by our congregations to the preservation of material which will be 
of interest to later generations. Not only are pictures, programs, 
printed orders of service, and other documents connected with the 
history of the congregation regarded as too ephemeral in importance 
to be of any value, but even the official records of the congregation 
are frequently lost through negligence. It ought to be a law that 
each officer as he fills the last page in a record of the congregation 
deposits such record with the pastor, better still, with some officer of 
the congregation, for safe-keeping. I know of one constitution in 
which it is specifically made the duty of one of the trustees to receive 
and safeguard all records of the congregation; he is the archivist, 
in fact. Does it seem possible that the deed to a congregation’s property 
lies in the pigeonhole of a hardware dealer, among receipted bills, 
letters, and other documents bearing on such matters as saws and 
files and ten-penny nails? It does not seem possible, yet is the sober 
fact. Every congregation ought to have a safe-deposit box for its 
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more valuable documents, and one of the members ought to be in 
charge of the “dead” records. Not the pastor; when he moves, he 
is as likely as not going to pack up these records, by mistake, with 
his own, and he would be a queer Missourian if he actually restored 
such a miscellaneous lot of account books, minutes of a young people’s 
society, announcement books, ete., to their — presumably uninterested 
— owners. 

Aside from the real value which such documents possess in order 
to establish some disputed point in the history of the congregation, 
possibly even to vindicate its title to its property, it will be readily 
understood that ancient photographs, letters, prints, ete., will prove 
an aid to the proper observance of congregational anniversaries. 

At a golden jubilee recently celebrated by one of our congrega- 
tions, the story of the congregation was told, not in a souvenir booklet, 
as is customary, but in the form of a stereopticon lecture. The 
pastor, by dint of much correspondence and research, had gathered 
a large number of photographs, had slides prepared from these, and 
on the evening of the jubilee Sunday gave a lecture at the school 
hall. The founders of the congregation, the house in which the con- 
gregation was organized, the first confirmation classes, the pastors 
and teachers which had served the congregation, as well as those who 
had come from its midst, were shown on the sereen, and, aside from 
the comparative cheapness of the entertainment, — with present ex- 
orbitant prices for cuts, paper, and printing, — by this happy blending 
of viva vox with demonstration to the eye, achieved an impression 
upon the members, young and old, and on the chance visitor, which 
could not have been obtained from printing a booklet. Stereopticon 
slides are not expensive, they never grow old, the stereopticon does 
not involve a heavy initial expense, and the cost of operation is 
negligible, so that, all in all, a silver or golden jubilee celebrated in 
this way has some advantages over the printed histories. And if 
a carbon copy of the lecture is deposited with the other documents 
of the congregation in the congregational archives, the future his- 
torian will find a reasonably authentic record of the earlier history 
of the congregation. 

At any event, the proper time to gather photographs, printed 
leaflets, newspaper clippings, letters, etc., bearing on the progress and 
development of the congregation is now, when your congregation is 
in its infancy. But a necessary part of such a policy of conservation 
of landmarks is the safeguarding of the congregation’s historical 
material through the establishment of a depositary or archives. 

* * * 


Diction. — It is well to say that our diction must conform to the 


law of purity. But what is purity? Answer: Diction which conforms 
to good usage. But what is good usage? There’s the rub. 
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There used to be in the editorial office of The Century Magazine 
a list of “words to be avoided” from which the following are taken: — 


“above” or “over” for “more 
than.” 

“agoregate” for “total.” 

“balance” for “remainder.” 

“eall attention” for “direct atten- 
tion.” 

“claim” for “assert.” 

“commence” for “begin.” 

“conscious” for “aware.” 

“couple” for “two.” 

“cultured” for “cultivated.” 

“date back to” for “date from.” 

“donate” for “give.” 

“endorse” for “approve.” 

“fall” for “autumn.” 

“from whence” for “whence.” 

‘Gnaugurate” for “establish, in- 
stitute.” 

“individual” for “person.” 

“nfinite” for “great, vast.” 

“in our midst” for “among us.” 

‘Gn spite of” for “despite.” 


“Jess” for “fewer.” 

“materially” for “largely.” 

“mutual” for “common.” 

“notice” for “observe.” 

“onto” for “on” or “upon.” 

“partially” for “partly.” 

“party” for “person.” 

“past two years” for “last two 
years.” 

“practically” for “virtually.” 

“prior to” for “before.” 

“propose” for “purpose.” 

“proven” for “proved.” 

“quite” for “something of.” 

“realize” for “obtain.” 

“section” for “region.” 

“spend” for “pass.” 

“standpoint” for “point of view.” 

“subsequently” for “afterward.” 

“transpire” for “happen.” 

“universal” for “general.” 

“Vest” for “waistcoat.” 


“last” for “latest.” 


Now let us examine this list. “Balance” for “remainder” has 
not yet received acceptance; properly, “balance” refers only to an 
amount due when part of a debt is paid. Yet its use as a synonym 
of “remainder” is almost “universal” in business correspondence. 
“Claim” for “assert” is now generally used even by careful writers; 
though there is still hesitancy about using the construction “claim 
that,” preference being given to “claim to” (infinitive phrase). “Com- 
mence” is now generally used for “begin,” even Fernald, in Expres- 
sive English, permitting: “The service will commence at 8 o’elock” 
for “begin at 8 o’clock.” “Cultured” for “cultivated” is now uni- 
versally used, as are “fall,” “endorse,” “individual,” “in our midst,” 
“practically,” “propose,” “realize,” “section,” “spend,” “subsequently,” 
as equivalents of the terms to which they are joined in this catalog. 
“Standpoint” has never been objectionable, neither has “in spite of,” 
nor “proven” (once restricted to Scotch authors); and who would 
now say “waistcoat” for “vest”? “From whence” is an expression 
generally condemned by professional stylists and grammarians, and 
“yniversally” employed by everybody else, from the translators of the 
King James Bible down. More than half of the locutions condemned 
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in this Century Magazine list are good English to-day, and some 
have never been anything else. 

There is no absolute standard of English. Why should we not 
say (“in spite of” all authorities to the contrary) “onto” for “on” 
or “upon”? “Onto” supplies a useful word. It is not the same as 
“on,” which does not imply direction, nor as “upon,” which lacks 
the force of “onto.” The word is still colloquial and not literary, 
but undoubtedly will establish itself in the language, as did “quite” 
and “fall” and “vest.” 

On the other hand, no careful writer will use “balance” for 
“remainder,” “conscious” (of what goes on within) for “aware” (of 
what is observed without), “last” for “latest,” “mutual” (“mutual 
forbearance”) for “common” (“our common friendship” — though 
this is gradually yielding to “mutual”), and “transpire” for “happen” 
(much “happened” at the Peace Conference at Paris that did not 
“transpire,” or become known). And so, however common the error 
may be, it is an error in diction when we say “our to-day’s text,” 
for “to-day’s text” or “our text.” Or when we say that “God wishes” 
— an expression never used in the Bible, — for “God desires.” Or 
“equally as powerful as” for “as powerful as.” Lest you weary, 
I shall conclude by saying that the first part of your sermon ought 
not to end with: “And this we shall treat 7m our second considera- 
tion,’ for, “and this is our second consideration,” better still, “and 
this we shall now proceed to examine,” or, “and upon this point it 
is well that we dwell at some greater length,” or, “and to this I now 
invite your special attention.” G. 


0 
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Proceedings of the Twenty-sixth Convention of the Southern Dis- 
trict. Concordia Publishing House, St. Louis, Mo. 56 Geiten. 
Preis: 20 Cts, 
Referat: “How to Read the Bible.” 


Achter Synodalbericht de8 Zentral-Blinvis-Diftrifts. An demfelben Verlag. 
78 Seiten. Preis: 25 Cts. 


Neferat: Artikel 6 der Wugshurgifden Konfeffion: ,Vom neuen Gehorfam.« 


“Y” Religion and Boy Scout Morality. An Investigation. By Theo. 


Graebner. Xn demfelben Verlag. 16 Seiten. Preis: 5 Ct8.; das 
Dukend: 40 Ct8.; 100: $3.00. 


wei wichtige Erfeheinungen unferer Beit, die Religion der Y. M. C. A. und 
die Moral der Boy Scouts, werden in diefem Traktat unterfuht und in das 
Helle Licht des Wortes Gottes geftellt. Bon beiden wird nachgewiefen, daß fie 
bor diefem Wort nicht beftehen fünnen, daß ein Chrift fic) mit allem Fleiß vor 
ihnen zu hüten hat. Der Traftat follte in unfern Gemeinden, unter unfern 
Leuten weite Verbreitung finden, damit fie vor diefen Gefahren gewarnt werden. 
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Warum haben wir Gemeindefdulen? Beantivortet aus dem Munde derer, die 
feine Haben. Zufammengeftellt und überjeßt von Prof. Th. Gräb- 
ner. Jn demjelben Verlag. Preis: 5 Ct8.; das Dugend: 40 Cts; 
100: $2.75; 1000: $25.00. 


63 ijt Dies eine itberfekung des Fürzlich erfchienenen Traftates “Endorse- 
ments of the Prineiples Underlying the Religious Week-day School by 
American Educators, Editors, and Statesmen”. Wir haben jet einen jchweren 
Kampf zu fimpfen für unfere hriftlichen Gemeindefhulen.. Bon allen Seiten 
werden fie angegriffen, und was das Schlimmfte ift, in unferer eigenen Mitte 
finden fich manche, die diefe Schulen nicht mehr jchägen, wie fie follten, oder die 
des Kampfes müde werden und fie daher aufgeben wollen. Cs ift daher von 
großer Wichtigkeit, daß jolhe Glieder unferer Gemeinden erfahren, daß auch 
folche, Die nicht Lutheraner find, die Prinzipien wohl fennen und fie aud) aus- 
gejprochen haben, die unfern Schulen zugrunde Tiegen.. 


Occasional Sermons. Vol.I. Collected and Edited by Rev. L. H. Schuh, 
Pk. D. Lutheran Book Concern, Columbus, O. Sn Leinwand ge- 
bunden. Preis: $1.75 netto. Bu beziehen bom Concordia Publishing 
House, St. Louis, Mo. 


Diejes Buch enthält Predigten und Reden für mancherlei Gelegenheiten: für 
Ordination, Einführungen, Grundfteinlegung, Einweihungen von Kirchen, Orgeln, 
Altären, Schulen uji., ferner jogenannte patriotifche Predigten, eine Reforma- 
tionSpredigt und Predigten für mancherlei Jubiläen. Die Predigten find bon 
verjchtedenen Verfaffern und darum auc) von verfdiedenem Wert. Bei einzelnen 
„patriotiichen” Predigten ift mir manches aufgefallen, was eigentlich nicht auf die 
Kanzel gehört. Einzelne diejer Predigten, die in den aufgeregten Kriegsjahren 
gehalten wurden, miiffen mit Vorfiht gelefen und gebraucht werden. M. 


History of the Evangelical Lutheran Joint Synod of Ohio and Other 
States, from the Earliest Beginnings to 1919. By O. V. Sheatsley. 
Lutheran Book Concern, Columbus, O. 312 pages, 5144734. Price, 
$1.00. 

A history of the Ohio Synod, valuable principally on account of a con- 
siderable number of documents bearing upon the history of that body which 
are embodied in the narrative. The treatment of the period 1800 to 1866 
is especially full, and contains much that is of interest even at this time. 
In the section dealing with the controversy on the lodge-question, 1850 to 
1860, the author makes no secret of his stand, which is opposed to lodgery. 
The controversy on Election and Conversion is, somewhat incongruously, 
treated in a chapter headed: “Efforts at Lutheran Union.” We may say 
that the attitude of the Ohioan theologians of the eighties never seemed 
so untenable to us as in the rapid reading of the documents Rey. Sheatsley 
has embodied in this section. In the remaining chapters the history of the 
various missionary and benevolent activities of the Ohio Synod are sketched. 
The last document reprinted is a thesis of the series (Toledo) on which Iowa 
and Ohio have established relations of Christian fellowship, and which de- 
fine the “error of Missouri on predestination” as consisting in the fact that 
Missouri so separates the universal gracious will of God and the decree of 
election as to make one exclude the other, thus affirming “two contradictory 
wills of God.” 


The Lutheran Church and the Civil War. By 0. W. Heathcote, In- 
structor of Religious Education and Church History. The Temple 
University. Fleming H. Revell Co., Chicago, Ill. 160 pages, 5x7%,. 
Price, $1.50. 

On the basis of much painstaking research the author has given in this 
well-printed volume a rather complete history of the attitude which the 
bodies now merged in the United Lutheran Church maintained over against 
the slavery question, and of the changes which the Civil War brought about 
in the organization of these bodies. There is a sketch of the Lutheran 
Church in America up to 1820, a brief discussion of the institution of slav- 
ery during the same period, the attitude of the principal Reformed denomi- 
nations over against the same problem is outlined, and then, with continual 
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reference to the sources, the disturbances and divisions caused by the dis- 
agreement between Southern and Northern Lutherans on the dominant 
issue of the Civil War are traced. A good bibliography completes a book 
which possesses distinct merit as a contribution to the history of the Lu- 
theran Church in America. The Missouri Synod is only casually referred to, 
nor was there much to be said about it in a work of this special scope. 
A reading of it impresses us anew with the wisdom which prevailed in the 
counsels of the Missouri Synod during that troubled age. G. 


Love Divine. Stories Illustrating the Power of the Love of Christ. 
Augustana Book Concern, Rock Island, Ill. 111 pages, 434x712. 
Price: Boards, 50 ets.; silk cloth, 75 cts. 


The subtitle announces this book as being “suitable for reading at 
young people’s meetings, men’s or women’s societies, and Sunday-schools,” 
to which the author might have added, parochial school classes. The stories, 
about 40 in number and varying in length, illustrate the central theme an- 
nounced in the title, are written in simple language, and usually consist 
of a narrative of some incident taken from actual life. er 


Christian Science in the Light of Reason. ByL.J.Ooppage. Standard 
Publishing Co., Cincinnati, O. 128 pages, 54, x73%. Price, 75 cts. 
A dispassionate analysis of the Eddyist system of healing. The subject 
is treated in three major divisions: Christian Science in the Light of Rea- 
son — Is It Scientific? Christian Science in the Light of Revelation — Is It 
Christian? Christian Science in the Light of Its Own Precept and Prac- 
tise — Is It Consistent? The first part is devoted to the pseudo-idealism 
of the system and its presuppositions — the unreality of matter and un- 
reliability of the human organs of sense. In the second part it is shown 
that “Christian Science repudiates the fundamental facts of the Gospel, 
ignores the means provided in the divine economy for its establishment, 
and rejects the ordinances prescribed for its continuation.” The third sec- 
tion, which is a very closely knit logical fabric, points out the inconsisten- 
cies observable when the practises of Eddyists are compared with their 
precepts, and the conclusion is drawn: “He who refuses to conform his 
life to the convictions which he solemnly avows thereby impeaches either 
his own intelligence or his own integrity.” Throughout, the book very 
freely quotes from Science and Health. It is well bound and worth the 
price. G. 


What Think Ye of the Bible? By William Schoeler. Lutheran Book 
Concern, Columbus, O. 112 pages, 46. Price, 40 ets. 


Treats the uniqueness of the Bible, its characteristics as literature, 
the religious needs which it satisfies, authenticity, trustworthiness, and 
inspiration of the Bible. A small book, but contains material for a number 
of sermons on the Bible or for talks to young people. G. 


Sowing and Reaping. Same author and publisher. 92 pages, 4X6. 
Price, 40 ets. 


Excellently caleulated to stimulate the interest in missions, both home 
and foreign. Se 


The Methodist Year Book, 1920. Methodist Book Concern, New York. 
276 pages, 54,x8. Illustrated. Binding, paper. Price, net, 35 cts. 

The Methodist Year Book contains an outline of the work of the various 
Boards and Societies of the M. E. Church (North), such as Home and For- 
eign Missions, Education, Freedmen’s Aid, Sunday-schools, Conference 
Claimants, Deaconesses, American Bible Society, and the Board of Tem- 
perance, Prohibition, and Publie Morals; many facts concerning colleges, 
hospitals, homes for the aged and for children, Preachers’ Aid and His- 
torical Societies, Ministers’ Wives’ Associations. Many charts and illus- 
trations are used. There is a condensed statement of the Centenary cele- 
bration and of “bone-dry” prohibition as an achievement of Methodism. 

G. 


